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COINS AND RELIGION
REPRESENTATIONS OF DEMETER AND OF
KORE/PERSEPHONE ON SICILIAN GREEK COINS

Our intention in this article (**) is Lo try to understand why Demcter
and Kore/Persephone (), whose cults are so widely registered in Greek
Sicily through literary and archaeological data, are on the other hand,
so little represented on the various coins from the different Siccliot
towns. We inlend to enrich the possibilities of the interpretation of coin
types, demonstrating that the combination « existence of a cull | coin
Lype » is not a rule that can be mechanically employed in the study of
Greek monetary iconography. Moreover it is our purpose to show that
the image of these deities on coins was used especially during Agathocles’
rule and the period of Roman rule as a means of expressing a common
identity among the several Siceliot towns. Ifirst of all, we shall analyze
Lhe literary and the archaeological evidence concerning the cult of these

(*) Maria Beatriz Borsa [FLorEnzano, Universidade de Sao Paulo, Museu de
Arqueologia ¢ Elnologia, Av. Prol. Almecida Prado, 1166, Cidade universilaria, BR-
05508-070 Sao Paulo SP.

E-mail: Bealriz Florenzano < florenza@usp.br>. v

(**) This paper has benefited from comments and suggestions made hy my collea-
gues Maria Crislina N. IKormikiari and Elaine F.V. Hirata whom I thank here. I extend
my thanks also to Prof. Keith Rulter from the University of dinburgh who had the
patience of correcting my English and giving valuable advise concerning many topics in
Lhis article. The survey in the catalogues for this rescarch was made while 1 was a
visiling scholar in the Center for Old World Archacology and Art (Brown University)
in 1994, T thank R. Winkes and R.R. Holloway for recciving me there. A firsl version
of Lhis paper was presented in the XIITth Inlernalional Numismatic Congress in Madrid
(September, 2003).

(1) We shall deal in this text with the two deities al the same time since it is very
difficull to distinguish one from the other in our main source, the coins. We shall see
further how on the coins these deities attributes are always the same and how even
Lheir full representation can be practically identical with varialion only in the inscrip-
Lion. Nevertheless, the debale about their cuit in Sicily, if independent or combined or
still aboul Lhe predominance of one deity over the other exists and is relevant. Cf. for
instance, G. ZuNrz, Persephone: Three Essays on Religion and Thought in Magna Gre-
cia, Oxford, 1971, p. 70 el passim; M. BrLr, Terracottas. Morganlina Sludies, 1, Prince-
lon, 1991, believes that only Persephone was worshipped in Morgantina (passim); R.R.
HouLoway, The Archaeology of Ancient Sicily, London, 1991, believes Lhal in Gela, the
lerracotta busts are of bolh deilies (p. 59), whereas, for B. Paci, Arle e Civilld nella

Sicilia Anlica, Roma, 1946, vol. 2, ch. II, these same busls represenl Demeler, with
very [ew exceptions,

RBN, 151, 2005, p. 1-28,
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Two Goddesses in ancient Sicily and in the last parl of the texlt we
present a review of Lheir images on Siceliol coinage.

1. The nature of Demeter andfor Kore/Persephone’s religion in
ancient Sicily

When one focuses the history of Greek colonization in Sicily il is not
difficult to verify the importance of Kore/Persephone and of Demeler in
the religious context and in the development of cults and rituals in gen-
eral. As a malter of fact, literary and material sources concerning their
cult in the island are abundant, and the facl that theirs was one of the
most important religions in Greck Sicily is not disputed (*).

As far as written sources go, Demeter’s cult was introduced in Sicily
already in the Archaic period, right after the foundation of the Greek
colonies. According to Herodotus, our principal testimony:

« The ancestor of this Gelo, who [irst sellled in Gela, was a native of the
island of Telos... In course of time his descendants hecame the high
priests of the gods who dwell below — an office which Lhey held ['l)t-]lil.l*
wally from the lime that Telines, one of Gelo's ancestors, oblained il in
the way which T will now mention. Certain citizens of Gela, worsted in a
sedition, had found refuge in Maclorium, a town situaled on the heighls
above Gela. Telines reinstaled these men, without any human help,
solely by means of the sacred rites of Lhesc deilies. Ifrom whom he
received Lhem, or how he himsell acquired them, I cannol say; bul
cerlain it is thal relying on their power he brought the exiles back.
For this his reward was to be Lhe office of high-pricst of those gods for
himself and his seed for ever» (VII, 153) (*).

The written evidence dated [rom the fifth () to the first centuries sug-
gests thal, since ils introduction, this cull was widely spread throughout
the island. Pindar, our oldest text on the subject, asserls in the first

(2) For an over=all view of the written and malerial sources concerning Lhe cull of
Demeler andfor Kore/Persephone, see espe ally IF. Lenorsant, Ceres, in C. Daniey-
nirG and MU Sa Dictionnaire des anliguilés grecques el romaines, vol. 111,
p. 1021-1078 and 8. o, A, Besein, Demeler, in LIMC, vol. IV[1, p. 844-908 and
more recently V. Tz, Der Kull pon Demeter und Kore auf Sizilien und in der Magna
Graecia, Wicshaden, 1998.

(3) Aceéording lo R. Van COMPERNOLLE, Les Deinomenides el le culle de Déméler el
Koré d Gela, Sources lilléraires el découvertes archéologiques, in Hommages d Waldemar
Dévnna (Colleclion Lalomus, 28), Bruxelles, 1957, p. 175 here are no doubts thal the
« gods who dwell below » mentioned by Herodolus in Gela are Demeter and Kore/Per-
sephone.

(4) All the dates in this article are B.C. unless olherwise slaled.
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half of the fifth century that Zeus gave Sicily to Persephone (Nemeian
Odes 1, 13) and in the Pythian Odes he mentions that Akragas was the
«seat » of Persephone (XII, 2). A fragmenl atlributed to Timaeus
(fourth-third centuries), preserved by Plutarch (Nicias, 1, 2; I‘rag. Jaco-
by 102), conlirms this special devotion of Sicily to Persephone.

However, it is in the work of Diodorus Siculus (first century AD) that
we find the most complele testimony on this subject. Ifrst of all, we are
informed by Diodorus that the person responsible for the introduction of
the cult of the Two Goddesses in Syracuse, was Gelon, the tyrant ol Gela,
who dedicated Lwin temples to the goddesses near the Fountain of Kyane
in celehration of his victory over the Carthaginians at Himera in 480 (XI,
26,7). Diodorus tells us too lhat, because of an old and enduring tradi-
tion, Sicily was dedicated to the Two Goddesses. He (ells of the tradition
that in the vicinity of Enna (the island’s geographical center) Kore had
been taken by Hades. Diodorus states also that Ilades, having taken the
girl, penetrated the Underworld through a fissure opened for that purpose
ncar Syracuse and exactly in thatl place appeared the fountain that was
called Kyane (Diodorus V, 4). This was the reason why the Syracusans,
every year, held solemn festivals near the fountain. Still according Lo
Diodorus Heracles created these festivals at his arrival in Syracuse after
his exploils around the island (IV, 23, 4-5). Concerning the cult to these
deities Diodorus writes:

« And the inhabitants of Sicily, since by reason of the intimale relation-
ship of Demeler and Kore with them Lhey were the first to share in the
corn after its discovery, instituted to each one of the goddesses sacrifices
and festive gatherings, which they named after them, and by the time
chosen for these made acknowledgement of the gifts which had been
conferred upon them. In the case of Kare, for instance, they established
the celebration of her relurn at about the time when the fruit of the
corn was found to come to malurity, and they celcbrale this sacrifice
and festive gathering with such strictness ol observance and such zeal
as we should reasonably expect those men to show who are returning
thanks for having been selected belore all mankind for the greatest pos-
sible gift; but in the case of Demeler they preferred that Lime for the
sacrifice when Lhe sowing of the corn is firsl begun, and for a period of
len days Lhey hold a festive gathering which bears the name of this god-
dess and is most magnificent by rcason of the brilliance of their prepara-
tion for it, while in the observance of it they imitate the ancienl manner
of life. And it is their custom during these days to indulge in coarse
language (atskhrologein) as they associate one with another, the reason
being that by such coarseness the goddess, grieved though she was at
the Rape of Kore, burst into laughter ». (V, 4, 5-7)

Therefore, following the written sources, it seems [air to affirm thal
the first formulalion of the cult to Demeter and/or Kore/Persephone oc-
curred in Gela. Later on, it was adopted in Syracuse, and thanks to this
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town’s political influence in Sicily, it was widely diffused throughout the
island (°).

Still according to these sources, Gelon’s role would have been decisive
for the consolidation of the cull throughout Sicily: it was indeed during
the first half of the fifth century that the belicf that the Two Goddesses
were protectresses of the whole island was reinforced (cf. Pindar just
mentioned above). It is generally accepted that the pan-Siceliol character
of e religion of Demeter and/or Kore/Persephone, which was a very
important feature of the period just before the Roman conquest and later
on during Roman rule, was already outlined al this time.

By the middle of the fourth century, when the Corinthian general
Timoleon was gelling ready Lo come Lo Sicily to help the Syracusans
against the Carthaginians, the priestess of Persephone in Corinth dreamt
that the Two Goddesses were preparing themselves Lo travel with the ex-
pedition (Plutarch, Tim., 8). As a confirmation of their presence, «a
torch, like one of those which are carried in the procession of the Mys-
teries », appeared to protect and to show the way lo the ships (see also
Diodorus, XVI, 66, 3-5). From that moment on, it is assumed that the
cult of the Two Goddesses was strengthened, since Timoleon’s presence
in Sicily for ten years would have been a decisive contribution to its con-
solidation throughout the island.

Ancient texts also reveal how on some occasions, Siceliot political lea-
ders became involved in the cult of the Two Goddesses. Plutarch tells us,
for instance, how Callippus, who was planning to murder Dion, tyrant of
Syracuse, was forced to take the « greal oath » in the temple of Demeler
and Persephone, just to prove that he was not conspiring (Dion, 56). The
same procedure is remembered by Diodorus Siculus in his description of
the occasion when Agathocles took Lhe oath, also in the sacred precinct
of the Two Goddesses, « swearing that he would undertake nothing
against democracy » (XIX, 5, 4-5). On the other hand, Agathocles, by
the end of the fourth century, as well as Pyrrhus in the first half of the
following century, used Persephone’s image as a coin type, expressing a
political power which they intended to extend throughout the whole is-

(5) The introduction of the cult through Gela and then ils adoption in Syracuse, al-
though repeatedly veferred to in the bibliography is not accepted without resislance by
all authors. L. White lor instance in Demefer’s Sicilian Cull as a Polilical Inslrument, in
GRIS, 196411, p. 261-279, believes thal the cult could have heen introduced hy Megara
Hyblaea (founded before Gela) since in Selinous, ils colony, the cull is very ancienl
accortding Lo Lhe archacological vemains. Brelich, on the other hand, believes Lhal Lhe
passage in Herodotus is nol Lransparvent concerning these details and thal Lhe insistc
on Lhe ancient teadition which registers delails of the cull in Syracuse, speaks in [avour
of ils independenee in Lhis town, See in Uhis matler L religione greca in Sicilia, in
Kokulos, X-X1, 1964-1965, p. 33-54. We believe Lhis debale does not concern directly
ot subjeel so we chose not Lo go further with it here. We shall analyze the archaeolo-
gical dala later on in this article.
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land. In the case of Agathocles, the African episode is full of details
showing his involvement with Demeter (Diodorus XX, 7, 1-4) (*).

The written evidence about Demeter and/or Kore/Persephone is indeed
so rich that it enables us also to reproduce the different traditions con-
cerning Kore’s seizure by Hades. Diodorus (V, 2, 5), as mentioned al-
ready, (and also Plutarch, Tim., 8 and Cicero, Verr., 1I, 4, 107-108) tells
us thal this had taken place in IKnna, the geographical center of the is-
land, while Aclian affirms that it happened in Syracuse (Nal. 10, 40).
This tradition persisted throughout antiquity, together with the account
presented by the Homeric Hymn lo Demeler, according to which Kore
had been taken away in the vicinity of Eleusis in Alttica (7).

The identification of Demeter and/or Kore/Persephone with Sicily as a
whole was very strong later on, during the Roman conquest and follow-
ing domination. At this period, it seems that the sanctuaries of the god-
desses were privileged as sites of asylum during the [ight against the
Romans and for thal reason they were especially destroyed (end of third
century). This is the case with the well-documented sanctuaries of De-
meter andjor Kore/Persephone in Morgantina and in Akragas (*). Later
on, under Roman rule, the cult of these deilies was stimulated, or at least
very much disseminated throughout Sicily, assuming very diversified fea-
tures as, for example, the syncretism with North African deities (*). Ci-
cero’s Verrines, are, in so many passages, a testimony to the importance
of the religion of Ceres and Libera in Sicily at the time of the Roman
conquest. Ile describes Enna as the place of the seizure of Kore and also
mentions that during the festivals held near the fountain of Kyane in
Syracuse the participation of men and of women was accepted (Verr. 11,
4, 107). Cicero also describes the position of the twilf temples of the Two
Goddesses in Syracuse as well as the colossal statue of Demeter in Enna.
This last one was, according to Cicero, so big that Verres was unable to
carry it away and had to be satisfied with the smaller sculpture of Vic-
tory held by the goddess (Verr. 11, 4, 110).

Many scholars have studied all this mass of written evidence. But, it
was Ciaceri’s work on the cults and myths of Ancient Sicily — published
between the end of the nineteenth and the beginning of the twentieth
centuries — that inaugurated a strong tradition of studies on the cult of

(6) Cf. M.B. Borsa Frorenzano, Political Propaganda in Agalhocles’ Coins, in T.
Hackens and Gh. Mouvcnarre (eds.) Proceedings of the XIth Internalional Numismalic
Congress, Louvain-la-Ncuve, 1993, p. 72 ff.

(7) HL.P, Yorey (ed.), The Homeric Hymn to Demeler, Iranslation, Commentary and
Interpretalive Essays, Princelon Universily Press, 1994, p. 99-100.

(8) Wrrrre, op. cil. (n. 5), 1964, p. 277. See also C. Zove1, Gli edifici arcaict del san-
tuario delle divinitd chlonie di Agrigento. Problemi di cronologic e di archileltura, Alessan-
dria, Ed. dell’ Orso, 2001, who concludes thal Lhe cull activities in Lhis place end al-
ready in Lhe first half of the third century.

(9) See, for instance, G.S. Gasparro, Misleri ¢ Culli di Demelra, Roma, 1986.
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the Two Goddesses (*). This tradition established some fixed points that
are oflen repeated by scholars; sometimes they are reformulated critically
but most often they are taken for granted uncritically.

First, it is admitted thal the development of the cult of these deities in
Sicily followed an independent path if compared with the one in conti-
nental Greece. Taking into account Ciaceri’s position, Brelich argues con-
vincingly that all the religious history of Greek Sicily starts in a period in
which Greek religion in general was still under construction and that Si-
celiot poleis, in this context, made a contribution of their own ("). Later
on, new trends from Greece were incorporated in the typical Siceliot de-
velopments, following the tendency of creation of a common Greek reli-
gious core. The fact that the religion of Demeter and/or Kore/Persephone
in Sicily did not comprehend the Mysteries and did not have an eschato-
logical character — common features of Demeter’s religion in Greece —
at least until the middle of the fourth century is a strong example of this
tendency.

Second, it is worth noting that, since Ciaceri, the religion of Demeter
and/or Kore/Persephone in Sicily is characterized — in a consensual
manner in all the bibliography — as a popular (of the common people)
religion. It has been often assumed that the widespread diffusion of the
cult of these deilies in Sicily and also its popularity were due mainly to
the fact that at their arrival in the island, the Greeks found very well
established cults dedicated to feminine deities of the earth and of fer-
tility (**). Demeler and/or Kore/Persephone’s cult would have reinforced
these already established cults and helped in their diffusion. On the other
hand, it is understood that the colonizers, having abandoned their home-
lands in search of new ways of survival, had great hopes for the crops
and so these cults were intended to propitiate this new situation.
Although this understanding of the cult is commonplace, Brelich believes
that its main features in Sicily, such as the way in which the forces of
nature were perceived, or the constitution of a double entity, mother
and daughter, or furthermore the ways the ritual were carried on and
the types of sanctuaries used, prove that Demeter and/or Kore/Perse-
phone’s cult was here mainly a hellenic cult and not an indigenous
one ('%).

The popular character of this cult has been explained in several other
ways. Ciaceri, for instance, states that « Demeter’s cult had a plebeian-

(10) See especially E. Craciri, Culfi e miti nella storia della antica Sicilia, Catania, I,
Baltialo ed., 1911 (esp. p. 187-214) and Ip., Contributo alla sloria dei culli dell’antica
Sicilia, in ASNSP, 1894.

(11) BreLicH, op. cil. (n. 5), p. 37 II.

(12) Cracert, op. cit. (n. 10), 1911, p. 187 and L. Poracco, I culli di Demeira ¢ Koré
a Siracusa, in NAC, XV, 1986, p- 26 ff.

(13) BreLIcH, op. cil. (n. 5), p. 48.
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democratic character, which is clear in Herodotus’ passage on the sedition
in Gela » (p. 194). In Diodorus’ description of the Syracusan festivals (V,
4-b), Ciaceri emphasizes the fact that the gatherings lasted ten days, lots
of noise was made and it was considered licit to aiskhrologein (utter ob-
scenities) (p. 195). It has been suggested that the popularity of this cult
in Sicily was a local distinctive feature not to be found elsewhere in the
Greek world. The participation of men and women in the Syracusan fes-
tivals (as in Cicero and Diodorus, mentioned above) is also considered to
be an indication of the popularity of the cult, making these thesmophoric
festivals very different from those held at Athens. There, only married
women from citizen families could participate. We know from Herodotus
(II, 171) and from Aristophanes (Thesmophoriazusae) that the participa-
tion in the thesmophoria was also intended to legitimate these women’s
position in Athenian society. On the other hand, it seems that in Catania,
at the old sanctuary of Demeter, only virgin women were allowed (Ci-
cero, Verr. 4, 99). Even so, it is generally accepted that the cult of De-
meter and/or Kore/Persephone in Sicily had a special ‘popularity’ unlike
their cult in other places of the Greek world. This argument is very clear
in many studies on the cult of these goddesses by a considerable number
of scholars, from Ciaceri to Brelich and others such as Hirata, White,
Polacco, Xella, Zuntz, to mention some of them (**).

Another aspect of the popularity of these deities among Siceliots con-
cerns the involvement of several rulers with their cult in periods of po-
litical crisis as already mentioned ('°). Herodotus’ account quoted above
is usually taken to prove Telos’ sensibility towards popular aims, when
using the goddesses’ sacra to maintain political power for himself and
his descendants. The episode concerning Timoleonls expedition to Sic-
ily (") or the tradition which repeats that the inhabitants of Syracuse
put themselves under the protection of the Two Goddesses through the
« great oath » against the political menace of generals and/or tyrants,
are both interpreted as forms of manipulation of the these deities’ cult
in order to secure political power. Another episode indicating political
use of the cult concerns Agathocles’ expeditions to North Africa and to
South Italy ('7).

(14) E. HMirara, Os prolomos femininos de Gela: especificidade e fun¢do no quadro da
coroplaslia siciliola, PhD Monograph, University of Sfo Paulo, 1986; Ip., Poder politico
e religifo: a documentag@o arqueoldgica no estudo das sociedades antigas, in Revisla de
Arqueologia, SAB, vol. 8/2, 1994/1995, p. 387-399; P. XELLa, Sulla infroduzione del
cullo di Demetra e Koré a Carlagine, in SMSR, 40 (1-2), 1969, p. 215-228; ZunTz, op.
cit. (n. 1), passim.

(15) CracEerr, op. cif. (n. 10), 1911, p. 190 and 196; WinTE, op. cil. (n. 5), 1964, p.
267 el passim; M.B. BorBa FLORENZANO, op. cil. (n. 6).

(16) Wriure, op. cit. (n. 5), 1964.

(17) FLorRENzANO, op. cil. (n. 6), p. 72 and M. Caccamo CaLTaBIANO, Le monele di
Metaponio e Uinfluenza di Agatocle, in Pour Denyse: Divertissemenls Numismatiques,
Bern, 2004, p. 34.
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It seems evident that the political use of a cult is made only when it is
deeply rooted among the population — a fact that would necessarily
mean its great ‘popularity’ (**). In effect, according to Connor, leaders
probably knew how to articulate community values and emergent con-
sensus using cults in order to reduce the distance between themselves
and the population (**). It is accepted thatl the nature of Greck coloniza-
tion in Sicily and the island’s historical experience created the back-
ground for all these specific political situations that particularly
favoured the political use of the cult of Demeter and/or Kore/Persephone.

As a matter of fact, the isolation of the settlers in an island, always
exposed to external ambitions as the Carthaginian menace in the Archaic
and the Classical periods and the Roman assaults during the Hellenistic
period, promoted the appearance of specific political structures in which
different poleis necessarily kept a certain unity in order to defend them-
selves and maintain their integrity and independence. The physical de-
fence of the settlements in this area and of the colonized lands and the
preservation of self-government depended, many limes — paradoxi-
cally — on the aclion of the tyrants who assumed power in the name of
a community. If, on the one side, the tyrants were often successful in
preserving the Greekness of the colonies against external enemies, on the
other, they violated all the rules common to the independent city-states,
by holding power despotically and by interfering in the basic concept of
citizenship, that is, breaking the relationship of the citizen with his
landed property. As is known, it was a common practice among the tyr-
ants to promote considerable population displacements in order to put
an end to any opposition to their power. In this context, the majority of
scholars have associated political manipulation of the cult of the Two
Goddesses by tyrants such as Gelon, Timoleon, Agathocles and others
with the popularity these deities had among the Greek or hellenized pop-
ulation of the island. At the same time, it scems reasonable to conclude
from the written evidence that, maybe, this popularity of the goddesses
had something to do with the need for creating an identity among all
these different people that were put to live together in one or other town
by the tyrants. The religion of Demeter and/or Kore/Persephone would
work, thus, as an aggregating element, since their cult was common to a
substantial contingent of Siceliots.

Approaching literary evidence through a more critical lens we soon
realize that the importance thal Sicily acquired much later, during the
Roman period, as grain supplier to Rome consolidated a tradition in
which the island was seen as the granary of the ancient Mediterranean.
Therefore the identity of the island with the two great deities, promoters

(18) ITirATA, op. cil. (n. 14), 1994-5, p. 50.
(19) W.RR. ConnoRr, Tribes, Festivals and Processions. Civic Ceremonial and Political
Manipulation in Archaic Greece, in JHS, 107, 1987, p. 50.
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of the earth’s fertility and specifically promoters of wheat production,
was also strengthened in tradition. It is worth remembering at this point
that Demeter was, during all of Greek antiquity, be it in Syracuse, be it
in Greece proper, known as « sild » and her main attribute was the grain
ear (*). Considering this position held by Sicily during the Roman period,
it is important to measure how much of our perception of the diffusion of
the cult of Demeter and/or Kore/Persephone in the Greek period is influ-
enced by literary evidence produced at a later period. That is the case for
Diodorus Siculus (first century AD) and of Cicero’s Verrines (first century
AD). Even though both authors wrote after the Greek period in Sicily,
they are fundamental evidence used by modern historians in their recon-
struction of Demeter andfor Kore/Persephone’s religion in Greek Sicily.

On the other hand, I believe that archaeological evidence could outline
new contours to the framework traditionally established by written
sources: some of the old arguments could be reinforced and others could
be attenuated. As will be seen in the following, the interpretation of ma-
terial data can be a great challenge to the specialist butl even so, it is fair
to say that this evidence allows us to cast light upon some very specific
points, such as the intensity and the reach of the cult’s diffusion in Sicily;
the main periods of development and the transformations that occurred
in these periods; the main centres of cult. Taking into account this kind
of evidence one can complete and add detail to the information offered
by the literary sources, which could thus be better adjusted. As Zuntz
already noted in the 1970s:

« On looking at the actual evidence from writers, coins, and inscriptions
one may well feel struck by its scantiness, especially for the pre-Roman
period. The validity of the generalizing statements in Diodorus and Ci-
cero has to be tested by the archaeological material, and in particular
the terracotlas; and this material stands in need of careful interpreta-
tion » (*').

Focusing attention on the distribution of sancluaries, big and small,
and on the volume and shape of the offerings to the Two Goddesses in
Sicily, the first thing we notice is that their cult spread in the central
plateau, always controlled by Syracuse, and in the southern and eastern
parts of the island. Northern and western Sicily never knew the quantity
of sanctuaries as that found, for instance, in Gela or in its colony Akragas
and in other nearby sites (Bitalemi, Predio Sola, Monte S. Mauro di Cal-
tagirone and so many other small localities). In this area, the cult of the
Two Goddesses is atlested from the second generation of settlers on, i.e.
from the second half of the seventh century (**). In the second half of the

(20) Ciacers, op. cil. (n. 10), 1911, p- 195-196; LENORMANT, op. cil. (n. 2), p. 1035.

(21) Zunrz, op. cil. (n. 1), p. 75, n. 2.

(22) Orlandini, commenlary lo BrELicH, op. cil. (n. 5), p. 57 and WurtE, op. cil.
(n. 5), 1964, p. 262.
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sixth century this was already a very vigorous cult, not only in this re-
gion, but also on the eastern coast of the island, an area under Syracusan
control: the proliferation of humble sanctuaries in the chora of many
poleis and the diffusion of ex-votos, specially terracotta figurines, testify
to an intensification of the cult in this period (**). The Late Daedalic
head of Demeter found at Laganello in the vicinity of Syracuse is another
element of this context. An extra-urban sanctuary dedicated to Demeter
and/or Kore/Persephone, rich in votive material was excavated in Eloro,
small town a few kilometers south ol Syracuse and it is dated from the
sixth century on (*'). In Selinous, the westernmost Greek colony of Sicily,
founded by Megara Hyblaea, an archaic (eighth century) cult to Demeter
is also attested in the Malophoros sanctuary (*).

All these data are very important because they imply that Gelon did
not promote at the beginning of the fifth century the intensificalion of
the cult but, on the contrary, he took advantage of its great diffusion
for political purposes. According to Hinz, the uniformity attested in the
archaeological material from southern and eastern Sicily has no relation-
ship to a direct political action. It is, with much more probability, a phe-
nomenon specific to this area not repeated in other places such as the
Greek colonies in Southern Italy. In Sicily it seems that the nature of
Demeter as not only protectress of agriculture but as provider of civiliza-
tion (based on the culture of grains and in the polis) was especially
strong (*%).

Material evidence from the end of the Archaic period and from the
fifth century, reveals the cult’s stability and a few traces of monumeniali-
zation in some of the urban sanctuaries. From the middle of the fifth cen-
tury we observe a remarkable increase of offerings, leminine terracotta
figurines carrying a piglet (*’). A change occurs also in the position of
some sancluaries introduced in this period, such as the one at Syracuse,
which instead of being situated in the Western part of the town, directed
Lo the chora, was built in the residential area of the urban centre. This is
an important feature because it shows how the cult had at this point a
social function in the urban area of this polis, which was in this period
affected by population movements promoted by the tyrants. Material
data in this case reinforces information collected in literary sources. But,
it does not mean that there had been a democratization or popularization
of the cult. Hinz, for example, analyzing the pattern of the offerings,

(23) V. Hinz, op. cil. (n. 2), p. 239.

(24) . Coarcrrr and M. ToreLLt, Guida Archeologica. Sicilia. Bari, Taterza, 1984,
p. 287.

(25) L. WHITE, Post Classical Cull of Malophoros at Selinus, in AJA, 71, 1967,
p. 336,

(26) P. LizviEQue and L. Secuan, Les grandes divinilés de la Gréce, Paris, 1990,
P. 150; Thinz, op. cil. (n. 2), p. 210.

(27) Hinz, op. cit. (n. 2), p. 241.
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concludes that in Syracuse the rites were performed only by « citizen »
women just as in Athens and that Demeter and/or Kore/Persephone’s
cult contributed to the formation of a sense of belonging and of identity
among those from the elites who were transferred from other local-
ities (*). This interpretalion contradicts, in the main, and as far as the
fifth century goes, Cicero’s and Diodorus’ testimonies regarding the un-
restricted access of everyone to the cult of the Two Goddesses, and there-
fore, weakens the claim of great popularily of the cult.

The beginning of the fourth century witnesses a considerable increase
in the cull of the Two Goddesses, specially during the tyrannies of Dio-
nysus I and Dion: new sanctuaries were established in the area controlled
by Syracuse (*) and offerings to the Two Goddesses were scattered
throughout eastern Sicily. This picture is in a way different from our lit-
erary sources since it diminishes the role played by Timoleon’s expedition
in the diffusion of the cult, from 344 to 334. According to Hinz’s system-
atization of the archaeological data regarding Demeter and/or Kore/
Persephone’s cult in Sicily, the coming of Timoleon and his presence in
the island for ten years, worked in a context already given by the end
of the fifth century, helping the development of three main religious ten-
dencies in the southern and eastern areas. These tendencies can be sum-
marized as follows: 1) a marked development of the cult in the private
sphere; 2) the prevalence of Persephone’s cult over Demeler’s — meaning
a priority given to chthonic and after life rites; 3) the monumentalizalion
of sanctuaries at crossroads. These features were consolidated from the
middle of the fourth century on and they characterize the later develop-
ment of the Two Goddesses’ cult in Sicily (*"). T would suggest that the
official funclion of these deilies as representalives of Sicily as a whole stems
from the consolidation of these features. This informalion is fundamental for
our understanding of these deities’ represenlation on coins as we shall see
laler.

Still according to Hinz, an important change in the cult of Demeter
and/or Kore/Persephone occurs from the end of the third century: no re-
mains of offerings are registered and the small sanctuaries are, for the
most part, abandoned. Whereas the written sources indicate that the cult
of the Two Goddesses was flourishing at this point, archaeological data
allow us to say that it continued only in very specific cases. This is the
period of the Roman conquest of Sicily, which was undoubtedly respon-
sible for a good part of these changes (*').

(28) Ibidem, p. 241.

(29) Such as Enna and Morgantina which later on would be importanl poles of at-
traction of the cult.

(30) HMinz, op. cil. (n. 2), p. 242.

(31) See also Zoper, op. cil. (n. 8) and in Lhe same direction V. Hivz and 1. Romeo,
Sacelli arcaici senza peristasi nella Sicilia greca, in Xenia, 17, 1989, p. 5-54.
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Let us turn now to the coins and Lheir images and try to understand
the meaning of the depiclion of Demeter and/or Kore/Persephone as coin

Lypes.

II. The cult of Demeter and/or Kore/Persephone in Sicily and the

coins

The traditional methodology in the study of Greek monelary iconogra-
phy asswmces as a general rule that the deities chosen Lo appear as coin
types arc strictly those that are worshipped locally, being most ol the
time the main deity. The mechanical relalionship between monetary
images and Lhe cult presence is generally taken for granted by most
scholars. There are, as is well known, many famous examples not worth
going through here (*). Studies concerning smaller mints about which we
have no written information or that we know of only through onc or
another inscription, or even through the actual coins follow the same
principle. This is the case of the Greek colonies in Sicily and of many
indigenous or Punic localitics in the island: many sites have nol been
located physically, yel we know aboul their existence through one or
another written reference andjor through a few coins struck in Lheir
name (**). Even so, much has been as rled about the presence of a cult
or about its nature based mainly on coin types. Ciaceri’s works (1891 and
1911) which, as already mentioned, are the starting point lor all modern
studies concerning myths, cults and religion in Sicily, are greally based
on coins as a primary source: when there are coins bearing the image of
a certain deity, Ciaceri presupposes the existence ol the cult in the issuing
spol. Take for inslance the case of Dionysus: since his head or one of
Silenos is depicted on coins issued by several localilies in Sicily, Ciaceri
asswmes that his cull is important throughout the island (*'). Conversely,
when the image of a deity is rarcly depicted as a coin type, as in the case

e mention one example just Lo illustrate our point. I.. Poracco, op. cil.

(32) We

(n. 12), p. 28 lisls the archaealogical evidenee concerning the cult of the Two Goddesses
in Syracuse. Among them we can read that « Monete: Pimmagine di Demelra o di

Kore, o di ambedue, ¢ frequentissima nells monelazione siracusana di varie cta e ne
allesta appunto, anche in sede politiea, Iimportanza ¢ la diffusione del cullo ». There
are no chronological connmentaries and coins are mentioned in a very imprecise manner
as an irrelutable proof of Lhe exislence ol the cull, Other archacological and literary
cvidence referring Lo these goddesses creates the conlext for inlerpreling a variely of
s as Demeler or Kove, in o circular argument.

\ce, the examples given by L. BrrNnABO BREA, Che cosi conosciamo
sioni del

female im
(33) See, for i

dei centri indigeni che hanno conialo monela prima dell’eld limoleontea, in Le emi

ceniri siculi fino all'epoea di Timoleonle ¢ i taro rapporti con la monelazione delle rolonie

greche dii Sicilia, Afti del TV Convegno del Cenlro Inlernazionale di Studi Numistmlici.

Napoli 9-14 aprife, 1973, Roma, 1975, p. 3-52.

(3d) Ciacen, op. cil, (n. 10), 1891, p. 50-53.
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of TIlera, Ciaceri assumes that her cult was insignificant (*). If the
mechanical relationship hetween coin iconography zfnrl religious cult can
throw light on many aspecls of the imagery chosen as Lypeé especially in
the case of well known series, on the other hand, this model may not
apply to series issued by small mints which arc less documented and
otherwise unknown. It is our view that this approach, which recuires a
study case by case, neglecls the potentialities of an analysis of broader
spatial and chronological scope such as the one we intend to carry out
here. ‘

The example we are studying deals with the image of Demeter and/or
[Kore/Persephone on coins of ancient Greek Sicily. In the case of Sicilian
11-1()1161',’(11‘}7 issues (either Greek or Greek influen};ed) bearing representa-
tions of Demeter and/or Kore/Persephone, the 1‘elationshi])‘ belween the
existence of cult and the presence of image is very alypical if seen
through the traditional lens. In view ol all the archaeological and literary
cvidence, which attests a widespread cult in the island from Che end (;f
Lhe archaic period, we should expect thal coins bearing the images of
Demeter and/or Kore/Persephone would be also numerous and varied
IHowever, astonishing as il may seem, this is not the case. A systemalig:
survey ol all images of Demeler and/or IKore/Persephone on coins issued
in Sicily [rom the heginning of coinage at the end of the sixth cenlury to
the Roman period indicales that although worshipped in the island these
deilies were not widely represented on coins. The presence of the cult is
nol, in this case, a good reason to justify the use of their images as coin
Lypes. ITow can we explain this? The tirst answer thal occurs is that as
coins are Lhe producl of official acts, popular chthonic deilies (as we szw;'
;1])‘0\'.e) were not suilable lo represent issuing authoTities. Nevertheless
this ]S' nol a satisfactory explanation, because, as we also saw above lheré
were in Sicily from archaic limes several governments thal were %’pe(‘ifi—
cally engaged in promoting the cult of these deitics. We believe ;l1dele(i
that Lhe picture drawn by archaeological and literary sourcels i;oints /t(;
new possihi!iLies regarding the meaning of the C]lOng ol one or another
image as coin Lype and to intriguing nuances regarding religious cults
. l)oparu'ng [rom these reflexions, we proceeded to a sysfemaLic sur.Vf:y
in the main catalogues of all identifiable images of Demeter and/or Kore
Persephone on Siceliot coins (). We considered as chronologic /

. 8 ogical bound-

(35) Ibidem 9 v
pave che il "I:HI(;‘ ll_ul\[\ here we read: « Dalle poche testimonianze arrivale sino a noi
4 ( b F is H
e rriins I" \‘l-t,:.-.‘m" abbia lenuto un posto assai importante nella religione
gine delln des 1_‘ _“ Sit lllfn. 11 fatto che solo nelle monele di due itk compare Iina-
26) \\I a -LI !J!‘»lﬂ per se slesso a dare fede o Lale apinione o
ab) e beginni e listed i . )

e !lnn;_-, we listed in our survey all Punie eoins wilh images of Deme-
coins are related Lo T'I,)“,"“' bul 'r‘! Lhe end we did nol inelude them in our study. These
thage and also Lo lh“ 1”'[““";11‘L|m| of Demeler andfor IKore/Persephone’s cull in Car-

* i3 ¢ lale adopli " eoinage by Y T : =
these reasons (hey present <’1.~‘|f,'“"“ 9L cuigagy By the Emtiumbismalicunics-am) for
A & specific nuances that deserve a separate study (Xeeea, op.
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aries the beginning of the sixth century (that is the inauguration ol coin-
age in Sicily) and the second century, when Roman domination was al-
ready well established. Related to the fertility of the earth, to agriculture
and at the same time to the underworld — death and the regeneration of
life — Demeter and/or Kore/Persephone have as main and distinguishing
attributes grain ears, grains and torches. Secondary or occasional attrib-
utes, do appear in the iconography of the Two Goddesses throughout the
Mediterranean: the narcissus, the rooster, the snake, the pomegranate,
the piglet, the bull, the cornucopia, baskets and other attributes related
to specific cult localities (*’). Among these occasional attributes, the pig-
let connected to the thesmophoric rites and the bull directly related Lo
the sacrifices performed by Heracles at the Kyane are frequent in the
iconography of the Two Goddesses in Sicily. The piglet appears in an
endless cuantity of terracotta figurines dated from the fifth century on
and the bull may be seen as altribute of the goddesses in many reliefs
and on coins as we shall see further on. In our survey we have considered
all feminine representations either bearing or associated with bulls,
grains, grain ears or Lorches. On the other hand, we also took into con-
sideration these last altributes — torches, grains and grain ears — when
represented individually, as main types or as secondary Lypes and as
symbols.

The evidence (**)

1. From the end of the sizth century lo the arrival of Timoleon (approx. 520
lo 344 BC)

During the whole of this period our survey revealed a profusion of re-
presentalions of grains and of grain cars either isolated as main types, or
as symbols beside a main type and still as secondary type (Gela: SNG
ANS, 4/100 (fig. 1), de Hirsch 404 and Gabrici p. 133, 18; Leontini:
SNG ANS 4/200-213 (fig. 2), 5/1344, Calciati III, p. 77-79, 1-4, SNG
Cop 372; Himera: SNG ANS 4/167-168 (fig. 3) and 164; Segesta: SNG
ANS 4/642 and 636 — 7 (tig. 41); Morgantina: Erim p. 69; Syracuse: 5/

cil. (n. 14), 1989, with specilic bibliography and also Diodorus, XIV, 77, 41-5). Last but
not least, scholars are nol sure about the identification of Lhese images as Demeter or
as Kore.

(37) LENORMANT, op. cif (n. 2), p. 1066-1072 and De Anceri and Bescii, op. cil.
(n. 2), 1988, p. 889 ff.

(38) A list of the catalogues used in Lhis survey and of their abbreviations is avail-
able at the end of the text. In the presenlation of the cvidence, the relerences are
usually to a selection of coins and preferably to a SNG volume, which is — I believe —
more accessible in most academic libraries.
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31910, 172 ff., 198 ff,, 207 ff., 219 ff., 288-289, 403; Camarina, PCG,
141.28; Messana: SNG ANS 4/372, 377, 378; Selinus: SNG ANS 4/697).

On the coinages of only three mints — ISnna, Segesta and Syracuse —
Demeter and/or Kore/Persephone appears in the same iconographical
scheme even though with different attributes and in different styles. The
goddess is represented in full body, riding a quadriga and holding a grain
car or a torch instead of a whip:

— In Enna, on the obverse of a silver litra dated c. 450-440. On the
reverse of this same coin, Demecter and/or Korc/Persephone appears
slanding, [acing and bearing a torch in the right hand, over an altar
(Jenkins, 1975, p. 77-83, pl. IV a-c) (fig. 5) (*)

— In Segesla, on the reverse ol a silver telradrachm dated c. 454-425
(Jenkins, 1975, pl. IV )

— In Syracuse, with torch inslead of grain ear, on Lhe reverse ol a silver
tetradrachm daled ¢. 410 (Tudeer, 51, R30).

Syracusan coinage in this period presents a female head that would
becomne famous and re-used by Syracusan minl and much copied by Pu-
nic/Carthaginian mints and also by small indigenous centres of the Sici-
lian hinterland. Recognized since antiquity as artistically unique, this
head, was signed by one of the ‘signing masters’, Euainetos (c. 400-390)
and is crowned by a corn-wreath (SNG ANS 5/361 ff) (**). Owing to this
detail, many authors recognized here the representation of Kore so much
worshipped in Syracuse (''). This interpretation was helped by the fact
that the same image always crowned by grain ears was adopted in Punic
coinage at the same time the cult of Demeter was introduced in Carthage
(SNG ANS 4/540-543, for example) (**). But, if we lgok more closely at
the coinage of Syracuse in this period, as a whole, we will determine that
the great majority of female heads is not crowned by grain ears nor has
any other attribute which might link them to Demeter’s and/or Kore/Per-

(39) Tt must be remarked Lhal this image of a female tigure sacrificing beside an
allar has been also inlerpreled as Lhe eponymous nymph of Enna. See L. Lacrorx,
Monnaies et colonisation dans UOccidenl grec (Mémoire de I'Académie Royale de Bel-
gique, Classe des Lellres, Sciences Morales et Poliliques), Bruxelles, 1965, p. 125, n. 8.
The same can be said about Demeter and or Kore/Persephone riding a chariol holding
Lorch or grain ear: in Messana (he same female figure is identificd with the nymph
Messana. Sce M. Caccano Cavtasiano, Mili e Culll dello Strelto nelle Monele Anliche
(fine ViI-inizio T1I sec. a.C.), Messina, 2000, p. 25 See below, p. 22 and n. 55.

(40) See on this matler G.K. Jenkins, Ancienl Greek Coins, London, 2004 (1990),
p. 106-107 and S. Garwrarro, [l rilievo monetale tra il VI e il IV secolo a.C., in G.P.
Carraternr ef al., Sikanie. Sloria e civilld della Sicilia Greca, Milan, Islilulo Venclo di
Arti Grafiche, 1985, p. 261-276.

(41) Sce, lor inslance, H.A. Cann el al., Anlikenunuseum Basel und Sammlung Lud-
wig. Grossgriechenland und Sizilien, Bascl, 1988, n. 460, n. 180. See also JENKINS, op.
cil. (n. 40), n. 293, where the head is nol idenlified with Arelhusa’s head due Lo the
presence of the corn-wrealh.

(42) Cf. note 36.
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sephone. In fact, they have been interpreted as Arethusa’s head instead.
We believe it is much more reasonable to accept that even the heads
crowned with grain ears arc Arethusa’s and not Demeter’s and/or Kore/
Persephone’s. We will come back to this point later on.

There are two more female heads on Syracusan coins of this period
which are often identified with Kore/Persephone. Both are dated to the
very end of the filth century. The first one has the hair fastened up and
is crowned by ears of grain (SNG ANS 5/273 and 274 — the last one
signed by Phrygillos). The other one is a magnificent head by an anon-
ymous artist also with a wreath of corn ears and long hair ‘cascading’
down the neck (Tudeer, 66) ().

This same iconographical scheme is seen on a silver tetradrachm of
this period, allributed to the Morgantina mint. This is a copy of the
Syracusan coin Lype, which is completed with the characteristic dolphins
swimming around he female head (c. 360-350 — Erim, p. 70. pl. 1/3-4).
Admitting this eoin Lo be minted in the first half of the [ourth century
BC. Erim hesitales between interpretating the female head either as Per-
sephone or as Sikelia.

In the first half of the fourth century, before the arrival of Timoleon,
Nalkona and Entella, two small Sikel centres, issued under the authority
of Campanian mercenaries, some bronze coins with the representalion of
a youthful female head crowned with grain ears and with long and Joose
hair, much in the manner of the Syracusan head just mentioned (Tudeer
66). This image has been interpreled as Persephone (SNG ANS 5/1326
and Calciati 1, p. 325, 3-4). The youlhfulness of Lhe head is probably
based on the long and loose hair, a convention of young females’ repre-
sentation for the Greeks (fig. ).

Dating to the same period, there is also a small silver litra of Morgan-
tina, with a female head on the obverse, with Lhe hair fastened but with
many loose locks falling over the neck. A grain ear appears as a symbol
(Erim, p. 71, pl. 1/6). Many authors, including Erim, believe this is an
image of Persephone, whereas others believe (his could be Artemis or
even Apollo. The chronology is nol clear either. According to Erim this
coin could have been minted just before the arrival of Timoleon (*').

(43) 1t is worlh noling Lhal in Lhe case of hese two licads the hesilalion in identily-
ing them with cither Arethusa or Persephone or still with just a « female head » is very
clear in the catalogues and in the bibliography in general. Jenkins, for instance, in the
Lext describes Lhe head as of Persephone bul in the legend of Lhe coin’s image as just
« head ». JENKINS, op. c¢il. (n. 40), p. 96 and 98.

(44) Cf. K. Erm, La zecca di Morganlina, in Le emissioni dei cenlri siculi fino all’epo-
ca di Timoleonle e i loro rapporti con la monelazione delle colonie greche di Sicilia. Atli del
IV Convegno del Cenlro Internazionale di Studi Numismalici. Napoli 9-14 aprile, 1973,
Rome, 1975, p. 71 for the presentation of Lhe discussion concerning this coin.

o

6.
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Gela. R tetradrachm. 415-405 BC

Obv. Quadriga. Ex. Wheat ear; Rev. Man- NG
e o ; Rev. Man-headed bull. Barley corn. SNG ANS 4/100

Obv. Quadriga; Rev. Lion’s he
! ) a; Rev. L ad. Barley corns. SNG ANS
i};II\CI‘HA MR tletradrachm. 472-109 BC : b ANS 00
bv. Quadriga; Rev. Nymph Himer 1. Bar n. SNG
e et ymy imera. Salyr. Barley corn. SNG ANS 4/167

Obv. Hound. Barley corn; v Y
o cund. © 45031/101]3,(11{@\. Nymph Segesta. SNG ANS 4/637

Obv. Quadri five

a ,;l:(lngezl\ng[iruﬁ by Demeter or Kore/Persephone (?) holding sheaf of grain
IS . er (or ny 9 i

IunlclII:, /E.DcA RS ymph?). Jenkins, 1975, pl. 4, a (x 2)

Oh r. Per: -
V. Persephone; Rev. Pegasus. I, Sternberg, XXIV, nov. 1994, t. 4




18 MARIA BEATRIZ BORBA FLORENZANO

2. Jrom lhe period of Timoleon lo the beginning of Agathocles’ lyranny
(344-317 BC)

The arrival of Timoleon in Sicily marks, traditionally, the greatest dif-
fusion of the Two Goddesses™ cult throughout the island. Also, this period
witnessed the issuing of coins by many towns that were liberated by
Timoleon including small indigenous centres. It must be remembered,
nevertheless, that, as was said above, the archaeological evidence testifies
to a much earlier process of diffusion of these deities’ cult. Thus it is
more reasonable to assert that this process was merely reinforced by
Timoleon’s arrival.

Our survey revealed the depiction of grains and of grain ears — either
in the main or in a secondary position — still on some coins minted by
the Greek cities or by indigenous centers (see, for instance, Camarina:
SNG ANS 3/1232, de Hirsch 332 and 333; Morgantina: de IHirsch 497;
Gela: SNG ANS 5/1332, de Hirsch, 410). The grain ear as main type is
found on Iaitia’s coins and on the coinage in the name of the ‘Symma-
chia’ (") (fig. 7) This last case is very interesting because a torch with one
grain ear at each side composes the reverse type of several coins. On the
obverse, these coins present several different images: Eleutherian Zeus
(Calciati IL, p. 445, 11); Apollo (Calciati II, p. 445, 14) and a female
head, crowned with grain ears, identified by the inscription XIKEATA
(Calciati I1, p. 445, 12 and 13) ".

In Syracuse, the mint continues to issue coins with the female head
sometimes crowned by the grain ears in the Fuainetos model, only that
now they are in bronze (SNG ANS 5/526). Besides these coins, there is a
small silver denomination with a janiform female head (SNG ANS 5/516-
18 and 5/1183) (fig. 8) together with different symbols, among them the
grain ear. This janiform head can be associated with the Demeter de-
scribed in the written sources as having protected Timoleon during his
trip from Corinth to Sicily if we consider that bi-frontality is usually re-
lated to guardian deities. From the Syracusan mint in this period come
also some bronze coins with a female head with the hair knotted in a
ponytail usually identified as Persephone (SNG ANS 5/530-532).

(45) For lailia see R. Carciati, Corpus Nummoram Siculorum. La monelazione di
bronzo, 11, Milan, 1983-1987, p. 343, 1 and SNG ANS 5/1343. Concerning the « Symma-
chia » most scholars believe Lhat this was an alliance of indigenous towns dated Lo the
period of Timoleow’s rule in Sicily. We do not know where these coins were aclually
minted: Naster in the Calalogue de la Collection Lucien de Hirsch presents Alacsa as a
probable spot while Bernabo Brea (op. cil. ([n. 33], p. 3) accepls Herbita as a probable
minl. According to Bernabo Brea (op. cil. [n. 33}, p. 24), Kale Acle and Ameslratos
were parl of this Symmachia.

(46) Who this Sikelia js difficult to know. Head (Historia Numorum, p. 126) assumes
{hat she is a local nymph whereas R.J.A. Wilson in hi ticle for Sikelia in the LIMC
(vol VII/1, p. 759-761), believes that il is the personification of the island of Sicily. On
a coinage for an alliance of towns this last interpretalion would indeed make sense.
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7. ‘Symmachikon’

Obv. Sikelia; Rev. Torch between two grai 2 ioni

. H grain stalks. E. CammaraTa, D
Timoleonle, Modica, 1984, Llav. VIII/81 e eosox
8. Syracusc. R two-litrae. 344-317 BC

Obv. Janiform head of Demeler; Rev. [orse. Barley car. SN 5
9. Enna. AL, c. 340 BC ey car. SNGANS H/o18

Obv. Demeter or Kore/Persephone; Rev. Bull’s head. ABovi ey i >
R head. ove barley corn. SNG

10. Abacacnum. /<. ¢. 330 BC
Obv. Demeter or Kore/Persephone; Rev. Bull butling. SNG ANS 5/1295

In Enna, the survey revealed three different kinds of female heads
Frowped .by grain ears always on the obverse of bronze coins. These
images of Demeter and/or Kore/Persephone always have short hair (or
tied up 'above the neck?). On the reverses, these coins present bulls, goats
?f?:,l gé";nng, torch or grain ears (SNG ANS 3/1335; Calciali III, p. é34 4)

g- Y). On one of these coins we ¢ Si é :
AT D Calathi: o 231’w1e).can read beside the female head
hr(;»l\lzl;eac((lﬁzf Pemeée)r ‘and/or Kore/Persephone can also be identified on a
. ‘rfn.n julla, thre'e—quar‘_cers facing, with long and loose hair,
- i(]{q’,uf;f\'ﬁ.l url1J ears (Jenkins H?J(]. 549-550). Other female heads may
o o ,-:: f-‘lll.l't,(’l’ and/or Kore/Persephone on the bronze coinage
NG ]-‘u,.—:; (lrfll;h];)vnlt:.l's: ;\Ib:lr:dml}lm (Caleiati I, p. 73, 1 and SNG
S l.. [;_37 1;1, |)f" ]-!:ulr‘nnu ((‘,almuti 11, p. 160-161, 8), Herbila (Cal-
W o ‘() r”"" .vnhu'll])u (SNG ANS 3/1305-6 and Gabrici, p. 125,

+ 8). On this last coin the head follows Fuainetos” model.
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11. Syracuse. R letradrachm. Agathocles. 310-305 I_3C

Obv. Demeler or Kore/Persephone; Rev. Quadriga. SNG ANS 5/642
12. Syracusc. R tetradrachm. Agathocles. 305-295 BC ) ] ]

Obv. Kore. KOPAS Rev. Nike erecting trophy. Triskeles. C. Gulbenkian, 332
13. Syracuse. R ‘octobol’. Pyrrhus. 276-274 BC

Obv. Persephone; Rev. Athena. Glendining Lockell Coll., IV, 1501

. From the Agathoclean period lo the beginning of Hiero’s 11 rule (317-270
BC)

In this period, coins with the imagdes of Demeter and/or.Korc/Perse—
ph(;ni' come mainly from the mint of Syracuse. Only one coin erm out-
side Svracuse has the image of Persephone: it is a bronze coin from
Acragz;.s. which bears the name of the tyrant Phintias and is dated to
287-279 BC (de Hirsch 304).

On the other hand, the Syracusan mint under Agathocles” Tule con-
tinues to issue coins with Arethusa’s head with tied up hair and crowned
by grain ears (SNG ANS 5/632-643) (fig. 11). Under Agathocles and also
under Hicetas, Syracuse issued gold and bronze coins with a female head
with hair either short or tied up in a ‘chignon’, crowned by grain ears (as
in SNG ANS 5/572-596, 561-571, 776-781 and 707). Several of tt}ese
heads present behind the neck a cornucopia or a tor.ch as symbols._ [he
identification with Demeter andfor Kore/Persephone is assumed — in all
but one of these issues — due o the presence, on the reverse, of.a but-
ting bull with a club, type easily associaled with Heracles and with the
i'rs‘li\';lls and sacrifices in honour of the Two Goddesses held yearly at the
Kyane fountain.

e
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AL the end of his rule, Agathocles issued an electrum coin in which the
forepart of the butting bull on the obverse is associated with a grain ear
on the reverse (SNG ANS 5/1393).

Still another model of female head identified with Kore is used on
Agathocles’ silver and bronze coins (AE: SNG ANS 5/755-775; AR: 5/
664-681). This youthful head with long and loose hair and crowned with
grain ears is very similar to the female head identified with Demeter and/
or Kore/Persephone used on coins of some indigenous centres in the pre-
ceding period and with the Syracusan coin from the period of the ‘signing
masters’ mentioned above (Tudeer, 66) (*"). These images have also an
undeniable similarity to the standard representation of Apollo and of Per-
sephone on South Italian coins of the same period (**). Agathocles’ silver
coin bears the inscription KOPAX which leaves no doubt about who is
represented (fig. 12).

The same model of female head is employed on three different silver
and bronze denominations struck by Pyrrhus during his campaign in
Sicily (SNG ANS 5/753 and 5/836-841; de Iirsch 1188-89) (fig. 13) (*')
and on a silver coin of the ‘fourth democracy’ — 289-287 BC (SNG ANS
5/754) (fig. 14) and on coins of Hicetas. Pyrrhus also used the image of
an enthroned Demeter on a bronze coin reverse which has on the obverse
the head of the young Persephone crowned by grain ears (SNG ANS 5/
836-841; de Hirsch 1191) (*%).

4. From Hiero's 11 rule to the end of the Second Punic War (270-201 BC)

During this period Demeter and/or Kore/Persephone is repeatedly re-
presented with long and loose hair crowned with grgin ears on the coins
of Syracuse (SNG ANS 5/864) (fig. 15), Acragas (SNG ANS 3/1143) and
of Tyndaris (Calciati I, p. 80, 12). On coins of Syracuse (SNG ANS 5/
1016) and of Centuripa (SNG ANS 3/1322) Demeter and/or Kore/Perse-
phone is also represented with short (or tied up?) hair, also crowned with
grain ears. In Centuripa it is rather a draped bust, which is linked to a
plough represented on the reverse. Finally, in Enna, we registered on a
bronze denomination a female figure standing, facing and bearing a torch
in one of her hands (SNG ANS 3/1336).

(47’)_As in Herbita and Hadrano in period n. 3 and in Entella and Nakona just be-
fore Timoleon’s arrival.

(48) Sec for instance SNG Cop 1195 and 1221 ff. for Metapontum; SNG Cop 1804
for Crolon.
B (4.9) Cl. M:B. Borsa Frorexzano, The Coinage of Pyrrhus in Sicily: Evidence of a
olitical Project, in T. Hackins el al. (eds) The Age of Pyrrhus (Archeologia Transat-
lantica, 11), Providence/Lotvain-la-Neuve, 1992, p. 207-223.
(50) FLORENZANO, 1992, ap. cil. (n. 49), p. 210.
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15. Syracuse. &7 decadrachm. Ilieron 11. 2741-216 BC
Obv. Perscphone; Rev. Biga. SNG ANS 5/864
16. TTKEAIQTAN MR eight lilrae. 214-213 BC
Obv. Demeler or Kore/Persephone; Rev. Quadriga. SNG ANS 5/1168

Even though Punie coins are not our concern in this paper, it is worth
noting that there is in Lhis period a substantial number of denominations
|)[‘{J|J:-l.h|_\-’ minted in Panormus, bearing the image of what has been some-
times interpreted as Demeler and/or Kore/Persephone.

Demeler andfor Kore/Persephone appear also on coins skruck under
the name of ZIKEAIQTAN dated most probably to 214-213 BC (*').
The precise spot of issue of Lhese coins is not known, but historical con-
siderations make il possible to alfirm that they were the expression of a
federation of Sikel towns allied Lo Syracuse during the Second Punic
War, The female head on these coins has short hair or is veiled, and al-
ways crowned with grain ears (Erim pl. 115, 6 and SNG ANS 5/1168)
(tig. 16) (*).

5. The Roman Period (I11-I centuries BC)

During the Roman period, the silver coins produced andfor in circula-
tion in Sicily were those struck under Roman authorily. Nevertheless, the
vacuuimn created by the disappearance ol Syracusan political hegemony
allowed small centres to starl striking bronze denominations, which were
in some way related to the Roman silver system (). In this completely
new context images of Demeter and/or Kore/Persephone are employed as
coin types by several mints: Acrae (SNG Cop 9), Catania (SNG Cop 206),
Iinna (Caleiati 11, p. 240, 15-14 and p. 237, 11; SNG ivelp. 481), Aetna

(51) CI. A. Stazio, Monelazione ed economia monelale, in G. PUGLIESE C',\rmr\."l‘F:Lu
(ed.), Sikanie. Sloria e Civilld della Sicilia Greea, Milan, Instilulo Venelo di Arli Gra-
phiche, 1985, p. 118. ‘

(52) Ii. Sjoqgvisl based on an interpretation of the monogram TM believes thnlt these
coins were minted in Morgantina. Most scholars including Lirim who have studlcq lh‘t;
mint ol Morganlina in detail do not accept this hypothesis. See The ZIKEAIQTAN
Coinage, in ANSMN, 9, 1960, p. 53.

(53) Cf. M.H. Crawrorp, The Romans in Sicily, in Coinage and Money under (he
Roman Republic, Tondon, 1985, p. 113.
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(SNG ANS 3/1162-65) (fig. 17), Syracuse (SNG ANS 5/1096 and 1090;
Calciali 1I, p. 430, 232), Menaenum (SNG ANS, 1/290), Gela (Jenkins
1970, 559 — group XIVb), Leontini (SNG ANS 4/275, 274, 277), Megara
Ilyblaea (Calciati III, p. 43, 2), Tyndaris (Calciati I, p. 82, 22). Iconogra-
phical schemes depicting Demeter and/or Kore/Persephone multiply: not
only the head of the deity is represented in a varicty of ways (long or
short hair, veiled, radiated) but she is also depicted in full body, three-
quarters facing, bearing torch, grain ears or sceptre. Besides that, the
symbolism related to the Two Goddesses is enrviched: torches and grain
cars arc represented in a profusion of ways (crossed torches as in Menae-
num for instance) and also common are attributes such as cornucopias,
ploughs, and grain measures. Scenes as the representation of the rape of
Kore and Triptolemos depicted on his chariot complete the repertoire of
images associated with these deities. On many coins the presence of the
Two Goddesses is reinforced by the representation of one on the obverse
and the other on the reversc (as in Enna and Acrae).

On the other hand, our survey revealed in this period also a proximily
of these two deities with the Dioskuroi (as in Tyndaris) and with Isis and
Sarapis (as in Syracuse and in Catania) who appear on coins many times
associated with atlributes typical of the Two Goddesses: the grain, grain
cars and torches.

III. Commentary

The survey of the images of Demeter and/or KorefPersephone on Sicil-
ian coins gives rise Lo several considerations regarding the main tenden-
cies of the adoption of these images as coin types, that can be
summarized as follows: 1. The prevalence of symbols such as grains and
grain ears in a first stage; 2. The beginning of the depiction of the head
of Demeter and/or Kore/Persephone in a few mints only from the first
Lalf ot the fourth century BC on, in southern and eastern Sicily; 3. The
usc of the monetary imagery of Demeter andjor Kore/Persephone by
some lyrants as part of a political project of unifying Sicily under a mon-
archy of Ilellenistic type; 4. The proliferation of coin types relating to
Demeter andjor Kore/Persephone especially on smaller denominations
fromrsmaller centres including legendary scenes, in the decades following
the Roman conquest.

I l‘-f'l_ us start with the first tendency. At the beginning of Greek coinage
in Sicily, by the end of the sixth century and the heginning of the filth,
when ”.W cult of Demeter and or l\'m'u}i't-l'swphun(-' is wr_\!- well attested
'I"“lul“("';:(‘I'{':L]i\’l l)il‘l:l'il.l'_\' }|”-“! :||'lt'll;:u-'nlngi'cal e'.\'iclt-nvr:u, the images of the
i .;]h]-:i“‘ |. |.(.|| only :t.[:uleullcfﬂll\,' in Ihr_m- mints mn'l linked t-xplu:—

Y am symbol of Greek aristocracy in the colonies, the quadri-
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ga. In vmnmnsu\iun. from this moment, grains and grain ears — both
strong elements of the Two Goddesses’ symbolism are disseminated
throughoul the whole of Sicilian coinage. This [leature is constant
throughout the ‘Greek’ period in Sieily. In [fact, we verified Lhat the
image of Demeter andfor Kore/Persephone is not consolidated as ‘typical
or ‘characteristic’ of a specific moment or of a specilic mint, not even of
Syracuse or Inna. These are images, which compete disadvantageously
with the representation of other deities, nymphs, river personifications,
and eponymous heroes, and also with Zeus, Athena, Ieracles, Apollo
and Artemis. Admitting that « Coins reflecl exactly the specific character
of the political organization of the Greek world », as M. Lacroix puls
it (°') we can conclude that Demeter andjor Kore/Persephone constituted
a sacred cntity that was superior to the houndaries ol the small Greek
city-estates, and precisely because of thal was not suitable as an cmblem
of any of them even il the cull was very intense. Coinage was a polis
institution, thus it should be limited to the polis. This must have been
the case in Greek Sicily too, even though we all know that the typical
polis structure in Sicily was frequently violated by the population displa-
cements promoted by many tyrants. It should be remembered in this
context that the sanctuaries of Demeter (and Kore/Persephone) are also
found throughout Grecce in urban and in rural areas, indicaling that this
was a very important deilty worshipped wherever the growth ol grains
was practiced. According to Cole, even though Demeter was seldom the
main deity ol a polis, her cult was very scattered due mainly to the diffi-
cultics of wheat storage that, differently from wine and oil, easily decom-
poses depending on climatic conditions (**).

If, on ounc hand, we can affirm that the religion of Demeter andfor
Kore/Persephone worked as an clemenl that fostered the integration of
the different populations forced to live together and if we can also say
thal the cult of the Two Goddesses served in the construction of an iden-
tity for the new ‘elites” that were fashioned in this manner, on the other
hand we are not able to confirm that the monetary imagery of Demeter
and/or Kore/Persephone was used Lo encourage such behavior.

(54) CI. L. Lacroix, Les lypes des monnaies grecques, in J.-M. Dentzer, Ph. Gav-
purer and T. Tlackens (eds), La numismatique anlique. Problémes el Méthodes, Lou-
vain-Naney, 1975, p. 154.

(55) S.G. Covg, Demeler in Cily and Countryside, in S. Arcock and R. OsBORNE,
Placing the Gods. Sancluaries and Sacred Space in Ancienl Greece, Oxlord, Clavendon
Press, 1994, p. 200-201.
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17. Aetna. /A2 Roman rule
Obv. Demeler or KKore/Persephone; Rev. Cornucopia. SNG
, ! ; e copia. SNG ANS 4/637
18. Messana. /2. Sccond hall of Lhe A" cenlury l : 1
Obv. Nymph Pelorias; Rev. Warrior. SNG ANS 4/39

Demeter and/or Kore/Persephone was an entity (hal belonged to all
Greek colonizers in their new and often hostile environment. These deities
meant to them even more Lthan protection for agricullure. In thé Greek
con.ce])tion, Lhis enlily stood for the strengtllening of a civilization whose
main characleristics were the cultivation of cercals and a ecily-estate kind
of life. The disseminalion ol symbols connected to agriculture ’sulch as
grains and grain ears indicates the broad scope of these beliels and also
lhe need to support the success of the planting of civilization lhrough a
very well defined symbolism. Thus we believe that the [ar-reaching diffu-
Si()lll of these symbols in the early phases of Sicilian coinage is not neces-
surl}y.a sign of the existence of a specific local cull of the Two Goddesses

This can also explain why Arcthusa is depicled crowned by grain een‘s'
on Lhe coinage of Syracusc: we are here dealing with a 1'ela[i01;s]1i1’) con-
structed between a nymph who is emblematic of Syracuse on one side
and a divinity of agriculture and civilization on Lhg¢ olher. Our 5111:\'e);
nllso revealed that other nymphs or sacred enlilies Lypically emblematic
ol specific sites were represented disguised as Demeler an(l}or Ki)re/Pe]'—
sephone. This is the case of Pelorias, for instance, lhe personification of
th? Peloritan promontory of Messana. This nymph is depicted on the
coinage ol Messana from the cnd of the [ifth cenlury on, crowned with
g!'um ears, following Lhe model of the Syracusan Arethusa, signed by Eu-
1111?(!l/os (*") or the Persephone model characteristic ol lhe ‘f\qatll(;clean
Lmn\ge of Syracqse. Just as Agathocles’ Persephone, which has th;e in-
:1(111],),111)(31011{](‘)[]1?‘?\%})}(1\12“ Me?sana t}lis female head is depicted with the
during the fiﬂjl century (igl\g f\NS’ 4/394) (ig. 18): .On .the other hand,
— the nymph Mcssanab’—aiSSO(llerzll)ilclte:galggillu‘li lr)liflsl(emlmrcauonl f)f‘ﬂle Ik 5
whip she has a palm leaf or a torch 578} llowi yan i mu‘ead (')f )
scheme used to represent Demeter (“ )y e ]c'onogr'aphlcal

and/or Kore/Persephone in Sicily also

(56) M. Cacceanro CALTABIANO, 0p. cil. (n. 39), p. 27.

(57) Caccamo Ca
ACCAMO CALTABIAN : . o ) )
the author believes L BIANO, op. cil. (n. 39), p. 25. These coins are [rom 425 BC and

Uribules such as ar

al this deity is a Lility deily. since she s
e y is a [erlility deily, since she appears related to at-
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in the fifth century (if we accept the identification of the chariotcer of
Enna, Segesta and Syracuse as Demeter and or Kore/Persephone) (*). It
must be remembered that no other female deily appears riding alone a
chariot, except for Athena or Nike. Likewise, the female head on the
Morgantina coins depicted in the Fuainetos model, should be interpreted
as Sikelia and not as Demeter and/or Kore/Persephone: she too is an en-
tity marking a strong relationship to the general notion of a civilization
founded on the cultivation of cereals.

I would argue thal the first female leads that can be identified with
Demeter andfor Kore/Persephone with cerlainty are those depicted on
hronze coins from Entella and from Nakona dated to the years just be-
fore the arrival of Timoleon. As the archaeological evidence points out,
the first half of the fourth century witnessed a great diffusion of the cult
of the Two Goddesses. From this moment on representations of these de-
ities are more frequent on coins, symptomatically from the indigenous
centres and from Punic sites. If we follow the traditional interpretation
we could easily ascribe this incidence of images of the Two Goddesses
on indigenous coins to a hypothetical autochthonous substratum of primi-
tive beliefs in chthonic entities. However il is known that the adoption of
coinage by a non-Greek population is much more complicated and has
deeper implications. We can argue that adopting coinage involves new
ways of thinking, of accounting and new kinds of relationships between
people. It was not simply a matter of starting to use a new object. Ico-
nographical schemes Lhal were copied had to have a meaning that was
adequate Lo the adoplion of coinage. As Greek deities of a very general
scope Demeter andfor Kore/Persephone were suitable to this goal.

Agathocles, Iicetas, and Pyrrhus understood very well the comprehen-
sive nature of these goddesses and exactly because of this, they used the
symbolism of the Two Goddesses in dircct connection with their own
names. As a matter of fact, coins with the images of one of the goddesses
that were struck by these rulers have many times the inscription of their
names alone or associated with the title ‘hasileus’ indicating their preten-
sion to establish a monarchy of Hellenistic type in Sicily. Even an ob-
scure tyrant as Phinlias used on his coinage the image of Persephone
with the inscription ‘basileos Phintia’ (de Hirsch 304, Gabrici, p. 118,
BMC, p. 20, 135). It seems fair to alfirm that the political use of the
imagery of the Two Goddesses on coins started with Timoleon. But this
use was only formalized with Agathocles, a little later in the fourth cen-
lury. We can consider this as a crucial moment: Persephone associated 10
the triskeles (**), emblem of Sicily as a whole which appears now with

(58) Sce above, period 1, the coinages of Fnna, Segesla and Syracuse.

(59) The triskeles is design Lhat cerlainly descrves more research. As far as this
survey wenl, il appears for the first time on Sicilian Greek coinage in the first half of
the fourth century, during the so-called third Syracusan demoeracy. See in this maller
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1‘cgulﬂlrity on the coinage of the island, becomes an instrument of the
pan-Siceliot pretensions of this ruler. Pyrrhus — and those who carlne
after him as well — used coinage as an essential component of their econ-
omy and ol their symbolisin as Hellenistic kings. In this context Lhe/use
ol the image ol Demeler and/or Kore/PersephLono was a specifi(: Sicelié)t
a(la.ptation ol the typically Hellenistic monetary imagery, which had as
I)as1L" nucleus Lhe images of Zeus, Athena, Nike ﬁn(l IIEI‘}I;}]QS. Considering
num.ls‘maﬁ(: aspects it is certain that Agathocles inaugurated a period of
explicit political propaganda in Western Greece. Although the political
use of Demeter and/or Kore/Persephone’s cull is :1ttcste(13 in Sicily since
the [ifth century, it must be said that coinage participates in ti}ié ‘;11:1ni )—
ulation’ only from the ITellenistic period onwards. o

The period of Roman rule in Sicily testifies lo a spread of the imagery
ol Demeter and/or Kore/Persephone in small bronze denominations 1;1‘01;1
many smaller mints with varied types. This diffusion occurs mainly dur-
jng the second century or from 212 on, as the main catalogues liké to
poinl Ol‘ll;. As was mentioned above, Demeter and/or Kore/Persephone
are depicted in several dillerenl styles and manners and in association
wilh the Dioskuroi, with Triptolemos (a reference to the Eleusinian tradi-
tion) or related to Isis.

It must be remembered Llhal the diffusion of the image ol Demeter
and/or I ore/Persephone on coins does nol malch a similar movement in
archacological data. Many smaller sancluaries during Lhe period of Ro-
man rule were abandoned and there is a drastic reduction of offerings lo
the Two Goddesses (). All Lhese coins were of litlle value and were 1\)1‘01,)—
ably struck by local authorities even though many of them bear the
name of Roman oflicials. They are loosely dated in "the catalogllé3' ‘])e;
riod of Roman rule’. But, we still can ask if they were produced i;l the
SL!(f()!l(l ov in the first century BC or during Aug;‘usvtus’ rule. We also could
ask if the variety of types and mints using the image ol Demeter aﬁd/or
i((;ll'e/’rf’lcl‘si]l)ll()lle during this period is related to a wider diffusion of the
ull, like the one verified a e beginni J 'th ¢
nctuares dedcated to. the Two. Goddesses and.offerings prolerated
L es codioated o the desscs rings proliferated.

would hardly be in the allirmative.

R.R. HovLoway, The B N

e lS)(SE)-lI(_‘j(;B AY, 1{)i;n B;onz:z Coinage of the Third Syracusan Democracy, in ATIN, 16-
. o] Sivill\lr)‘q-l‘fxld‘—:' We are |'1ol, able Lo affitm il on Lhis coinage it was alveady a
Rl < o U«]:\ [;z]mangu}m' island, (he mecaning thal the triskeles had, as is well
L g man per elieve il was i i
l(‘l'l.‘lll)l‘i‘.ll' FiEanig to the Lll):ll((z(ll“l believe il was Agathocles Lhe first one Lo give a
(60) Tz, op. cit. (n. 2), p. 243,




28 MARIA BEATRIZ BORBA FLORENZANO
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U.S.A. (New York) - SNG ANS Parts 3 10 5: Sicily 1 to IIL
Greece (I3, Evelpidis) - SNG Parts [ and 1L

b) Other Catalogues and articles of reference

J. BanseLon, Calalogue de la Colleclion de Luynes, 1, Sicile el Tialie, Paris, 1924,

A. BeErTINO, Le emissione monelale di Abaceno, in Le emissioni dei centri sicull [ino all'e-
oca di Timoleonie ¢ i loro rapporti con la monelazione delle colonie greche di Sicilia.
Alli del 1V Convegno del Cenlro Inlernazionale di Studi Numismalici. Napoli 9-14
aprile, 1973, lloma, 1975, p. 105-132.

M. Caccaro CavTasiano, La monefazione di Messana con le emissione di Rhegion
dell’eld della tirannide (AMUGS, XIII), Berlin, 1993.

—, Mili e Culli dello Sirello nelle Monete Antiche (fine VI-inizi II1 sec. a.C.), Messina,
2000.

2. Carciari, Corpus Nuwmmorum Siewlorum. La monelazione di bronzo, I-11I, Milan,
1983-1987.

K. Eras, La zecea di Morganling, in Le emissioni det cenlri siculi fino allepoca di Timo-
leonie e i loro rapporli con lu monelazione delle colonie greche di Sicilia. AUl del TV
Convegno del Cenlro Inlernazionale di Studi Numismatici. Napoli 9-14 aprile, 1973,
Roma, 1975, p. 66-76.

5. Gapricl, La monelazione del bronzo nella Sicilia Antica, Bologna, 1969 (1927).

S.W. Grosr, Calalogue of the McClean Collection of Greek Coins, 1, Cambridge, 1923,

B.V. Heap, Historia Numorum, London, 1959.

—. Guide lo the Principal Coins of the Greeks, London, 1959 (1932).

R.IR. IonLoway, Le monelazione di Agyrion, Aluntion, Entella, ITipana, Nakone, Sliela,
in Le emissioni dei centri siculi fino all’epoca di Ttmoleonle ¢ i loro rapporli con la
monelazione delle colonie greche di Sicilia. Alli del IV Convegno del Cenlro Inlernazio-
nale di Studi Numismatici. Napoli 9-14 aprile, 1973, Roma, 1975, p. 133-156.

G.K. Jenkins, The Coinages of finna, Galaria, Piakos, Imuachara, Kephaloidion and
Longane, in Le emissioni det cenlri siculi fino all'epoca di Timoleonle e 1 foro rapporli
con la monelazione delle colonie greche di Sicilia. Alli del TV Convegno del Ceniro In-
ternuzionale di Studi Numismalici. Napoli 9-14 aprile, 1973, Roma, 1975, p. 77-104.

G. K. Jenxans, The Coinage of Gela, Berlin, 1970.

G.K. Jenwins, M. Castro HiroriTo, A Calalogue of the Calousle Gulbenkian Colleclion
of Greek Coins, Lishon, 1971, Vol 1,

G. MachDonanLp, Calalogue of Greek Coins in the Hunlerian Collection. 1, Glasgow, 1023,

L. MiLpunBERG, S. Huntzr, The Arthur S. Dewing Collection of Greel: Coins, New
York, 1985.

A. Mint, Monele Antiche di Bronzo della Zecea di Siracusa, Palermo, 1977,

—, Monete di Bronzo dellu Sicilia Antica, Palermo, 1979,

P. NasTir, Lat collection Lucien de Hirseh, Brussels, 1959,

R.S. PooLr (ed.), A Caledogue of Greek Coins in the Brilish Musenm, Sicily, Bologna,
1963 (1871).

S. Pozzi, Calalogue des monnaies grecques de la colleclion de feu le prof. S. Pozzi, Lucern,
1921.

L. Tubeen, Die Telradrachmenprigung von Syrakus in der Periode der signierendert
ICinstler, Berlin, 1957 (1913).




