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Greek, Etruscan, and Local Elites
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Irad Malkin

As they did at the end of the Bronze Age, mainland Greeks of the late
ninth century B.C. sailed beyond the island of Ithaca, the home of
Homer’s Odysseus and the westernmost Greek community in the Iliad and
the Odyssey. They made trade and guest-friendship contacts along the coasts
of Epirus (modern northwestern Greece and Albania) and across the Straits of
Otranto to Apulia. By the early eighth century B.C., the Greeks sailed the
coasts of western Italy. These protocolonial contacts were followed by settle-
ments in the Bay of Naples, first on the island of Pithekoussai (IschiaS in about
770-750 B.C. and then at Kymé (Cumae) on the mainland of Campania.
These settlements or trade posts are considered the first “colonial” establish-
ments in the West, in what would come to be called Magna Graecia, or
Greater Greece.

The local inhabitants encountered by the Greeks in this area of the Bay of
Naples were not politically organized in strong city-states but in loosely con-
federated, internally hierarchical chiefdoms. For their part, Greek settlers
were either uninterested in or incapable of coordinating a program of territo-
rial expansion. It was an open-ended situation, where local Italic elites had
relations with foreigners from the mainland and the eastern Mediterranean as
well as with their northern neighbors, the Etruscans.

In assessing the encounter of peoples and cultures in Campania, the least
fruitful approach is one current in much of the scholarship concerning the

| A question of the “Other.” In the disciplines of cultural studies and history, a
L binary model of alterity, I’image de I'autre, and of “Self vs. Other” has domi-
: nated the field, sometimes cleverly inverting the order of what is Self and what
is Other, but basically retaining a bipolar categorization. A different theoretical
model, that of the “Middle Ground,” is preferred, because it evokes the intrica-
cies of colonial encounters and the dynamic new cultural creations that resulted.

Defined in terms of seventeenth- and eighteenth-century colonization that
occurred in the North American Great Lakes region, Middle Ground theory
can be usefully applied to the world of early Greek colonization. Comparison
of historical colonization in North America and medieval Europe with the
ancient Greek situation in the western Mediterranean reveals similarities in
structures and social dynamics, and underscores the formative, co-optative,
and normative aspects of the colonial experience. These dynamics apply to
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the sending societies (mother cities), the scttlers, and the local cultures with
which they came into contact. The maritime perspective (ship to shore) that is
characteristic of the Greek and Etruscan presence in Campania and the pat-
tern of “peripheral sitings” of myths were significant factors in establishing a
Middle Ground of cultural mediation and accommodation.

In addition, this paper considers artifacts and texts that reflect “mythic”
articulations of collective identities in order to argue for an emergence of a
mediating culture. This culture, marked by transcultural images and values,
inflected concrete contacts and actual settlement. The figure of Odysseus well
represents such a transcultural icon and arbiter of the Middle Ground among
Greeks, Etruscans, and local elites of central Italy.! The qualities that made
the mythic framework of Odysseus attractive to inhabitants of the region of
Pithekoussai and Kymé can be viewed in terms of the iconographic representa-
tions of his exploits, the Etruscan adoption of Euboian alphabetic script, the
role of the symposion (wine drinking party) among local elites, and the devel-
opment of mediating genealogies.

The term Middle Ground was coined by Richard White to describe the
encounters between Native Americans and Europeans in the Great Lakes
Region of North America between the years 1650 and 1815. White is inter-
ested in how individuals of different cultural backgrounds reached accommo-
dation and constructed a common, mutually comprehensible world. This
construction was frequently the result of mutual misrepresentation of values
and practices, sometimes involving behavior according to values one thought
the “other side” shared, although this was mistaken or simplistic,

On the Middle Ground diverse peoples adjust their differences through what
amounts to a process of creative, and often expedient, misunderstandings. People
try to persuade others who are different from them by appealing to what they per-
ceive to be the values and practices of those others. They often misinterpret and
distort both the values and the practices of those they deal with, but from these
misunderstandings arise new meanings and through them new practices — the

shared meanings and practices of the Middle Ground.2

The Middle Ground is not only a social metaphor but also the physical
space “in between” and “within which” people(s) interact. The worlds of the
colonists and the natives “melted at the edges,”? and it was not always clear
whether their way of doing things was “French” or “Algonquian.” For long
periods of time and in areas where total coercion was neither possible nor
even aimed at, mutual reliance for specific ends was de rigueur. One may note
that a similar situation, with no coercive authority, existed in Campania.
White observes that as individuals applied cultural expectations and conven-
tions to new situations, the very act of application caused a change in culture,
eventually resulting in a shift of conventions. A similar process is identified by
Solange Alberro with regard to “how the Spanish ceased being Spanish” in
Mexico.4
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Colonial settlers, seeking out the cultural premises of others in order to
achieve desired ends, looked for “congruencies,” such as casting an Indian in
the role of a Christian prophet or interpreting the independence of women as
“prostitution.” Indigenous communities were, no doubt, engaged in parallel
processes of cultural translation. While the monotheistic filters of Spanish

Christianity were less receptive to cross-cultural accommodations, in the case
of the Greek/Etruscan Middle Ground, the identification of shared heroic
genealogies served to promote mutually beneficial social and political alli-

ances. For the Greek Odysseus to become the Etruscan Utuse was both pos-
sible and desirable.

The concept of the Middle Ground is appealing also because it forces us to
examine the traditional “Greek-native” problem beyond the notion of “accul-
turation,” another popular but unilateral anthropological model that has been
used to explain the transformation (Hellenization, Europeanization) of indige-
nous cultures in colonial contexts. The Middle Ground “is not acculturation
under a new name. As commonly used, acculturation describes a process in
; which one group becomes more like another by borrowing discrete cultural
traits.”S As the Subcommittee on Acculturation of the American Social Science
Research Council defined acculturation in 1936, it involves “those phenomena
which result when groups of individuals having different cultures come into
continuous first-hand contact, with subsequent changes in the original cul-

ture-patterns of either or both groups.”¢ This is a rather nuanced definition
that can be deployed quite constructively in any number of contact situations.

Too often, however, it is understood as one superior culture pouring itself
i from its own overflowing cups into the empty containers of the receiving,
inferior culture. Some discussions of “Hellenization” bear this mark.”

In the sense of common terrain, the actual lands where people met and
interacted, the Middle Ground is both a “center” and a “periphery” The
Campanian hinterlands were a colonial frontier, peripheral in relation to early

Greek colonizing settlements like offshore Pithekoussai and coastal Kymé. It
was also a periphery in relation to the powerful “one-over” Etruscan civiliza-
tion established mostly to the north of Campania and Latium; Etruscans were

also resident in Campania as guest-friends, traders, and immigrants. In gen-
eral, nonterritorial colonization (that is, one not conquering, displacing, or
subjugating natives) often stimulates economic and cultural interaction in the
areas “facing” settlement, areas of encounter and exchange, not annexation.
| But it also constitutes a stimulus for the “one-over” civilization, as in the
modern instances of the British in Hong Kong, the Portuguese in Dao and
Goa, and numerous other cases, Campania may have been a periphery for
both Greeks and Ftruscans, but it was a shared periphery and hence a Middle
Ground for both, creating a context of mediation and cultural permeability, a
new “center.”8

A Middle Ground of accommodation was facilitated in Campania because
for long periods of time Greeks, Etruscans, and local elites could neither
dictate to nor ignore one another. The circumstances for the success of the
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Campanian Middle Ground are the same as those of early Greek colonization
in other areas. Unlike the contemporary Near East, the western Mediter-
ranean was free of empires and centrally organized kingdoms. It was a vacuum
where slight edges and advantages mattered a great deal; where maritime
capabilities, flexible social frameworks, and a shared aristocratic ethos opened
the way for original and responsive cultural creations.

The Middle Ground could become an effective area of mediation in Cam-
pania because there was no compelling authority and no side could achieve its
ends through sheer force. Before the significant territorial expansion of the
Greek colonies in south Italy and Sicily in the seventh century B.C., early-
cighth-century colonization implied a different cofonial outlook, one of touch-
ing and tapping rather than grabbing and possessing. Mid-cighth-century colo-
nization in the West was more a legacy of protocolonial trade contacts than a
precursor of strategic territorial expansion. This does not mean, however, that
expansion was not ultimately on the minds of colonists. The frontier should
not be perceived naively, as if territorial ambitions were entirely dormant.

Here the term colonial frontier needs clarification. The Greek colonial per-
spective was a maritime one, from shore to land. The border “line” was the
coast and the rest was an open-ended frontier rolling to the hinterland. It is
difficult to assess, however, how seriously the realization of the potential this
frontier played on the minds of colonists of the first generation. A century
later, at expansionist Sicilian Gela or especially at Libyan Cyrene, it seems evi-
dent that the colonists did not regard their “charter” in terms of a point
within the colonial space. The Cyrenaean colonists, for example, rather ambi-
tiously saw all of Libya as their land of colonization, a point made explicit in
the various foundation stories and oracular prophecies of the colony.? Cyrene,
however, was founded after more than a century of Greek colonization in the
Mediterranean and no other mainland city competed for Libyan territories.
Greek Libya was basically colonized from Cyrene, a situation very different
from Magna Graecia, where numerous colonial groups vied with one another.
In short, whether or not Greeks harbored expansionary ambitions, the reality
of eighth-century B.C. Campania, which was thickly settled by various well-
armed Italic tribes, was that of accommodation rather than expansion.

As Robert Bartlett notes with regard to the colonization of Europe during
the Middle Ages, colonization frequently proceeds by three often overlap-
ping means: expropriation, assimilation, and the discovery of new ecological
and trading niches.10 Offshore islands, promoentories, and coastal areas can
provide such a niche, especially when there is a marked difference between
maritime and nonmaritime civilizations. Many are familiar with the poetic
articulation of this in book 9 of the Odyssey when Odysseus speaks of an ideal
colony site, an empty island facing the extremely rich land of the wild
Cyclopes, who “do not possess ships.”!! Nonmaritime civilizations (notwith-
standing fishermen who make a living from the sea but do not use it as a bridge
to distant shores) may consider as irrelevant and peripheral the kind of sites —
offshore islands, capes, and promontories —valued by a maritime civilization.
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A Colonial Middle Ground

In the context of such encounters, the coast may thus become a Middle
Ground, an aspect emphasized by Greg Dening in.Islands and Beaches with
regard to the colonization of the Marquesas Islands.”? From an archaeological
point of view, it now seems clearer, for example, that such a situation existed
in the Crimea and Black Sea region during the seventh and sixth centuries.!3
Similarly, the notion of the coast as a new colonial and ecological niche is
nicely illustrated by Greek-Phocaean colonization in southern France and
Iberia.* The coastal Middle Ground constituted a new niche of material and
cultural contact, successfully operating in a nonthreatening environment,
where trading opportunities outweighed fears of Etruscan piracy.s

The Greek colonial Middle Ground owed much of its success to the flexi-
bility of founding Greek institutions, constituting in their ensemble a new
polis, independent from its mother city. As Jean Bérard notes, this represents a
salient difference between ancient and modern colonialism. In the instance of
“France over-seas,” the state regards the colonists of Algeria as its own citi-
zens. ' Medieval colonization in Europe developed what Robert Bartlett calls
“international, legal forms or blueprints which could generate new structures
quite independently of an encompassing political matrix.”17 The inherent
“frontier” situation promised success and independent initiatives. Meager
control and direction by monarchies and central hierarchies éncouraged colo-
nization. Conversely, when kings and central government grew stronger, their
energy turned to fighting one another rather than colonizing the frontiers
of Europe. Perhaps something similar happened when Chalkis and Eretria
turned against each other during the so-called Lelantine War. Effectively,
both had ceased their involvement in colonization since the early seventh
century. The situation in ancient Greece differed in respect to regime and reli-
gion, but was similar in the dynamics implied by the relative independence of
colonies, an independence that itself functioned as an impetus for more initia-
tives and new foundations.

The colonial Middle Ground was the area in which an independent society
was deliberately created, inventing and forming itself as a political community
(city-state). Here another comparison with the medieval town-colony may be
enlightening. In the High Middle Ages towns were often founded through
charters (for example, Stadtrechte or fueros), constituting what Bartlett calls
“a picture, a set of norms that could be adapted to, rather than swamped by,
local institutions.” Archaic Greeks had no legally defined blueprints, nor were
their new city-states officially chartered in the medieval sense. Like the city-
colonies of the Furopean Middle Ages, however, they rapidly created a “nor-
mative and self-defining quality” often replicated or imitated among new
foundations. Such imitative processes could take place either laterally, with
one colony looking over its shoulder at what the other was doing (such as a
Corinthian colony in Sicily observing the foundation of a Chalkidian colony),
or more “prismatically” and hierarchically, through the agency of an active
mother city, such as Miletus or Chalkis, learning quickly from its own numer-
ous and relatively contemporary new foundations.
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The colonial Middle Ground functioned, therefore, both in relation to
so-called natives and in relation to the settlers themselves. There was also,
however, a Middle Ground in relation to the mother cities. The colonial
undertaking often constituted a resolution of a crisis of integration and

|
|
homogenization of the sending society. I have argued elsewhere that by send- |
ing out colonists, the mother city was also founding or refounding itself.!s
Political stasis, dissatisfied aristocrats, poor people ot younger sons hoping N
for a kleros of their own (with its political and social implications), entire
“marked” groups, and others were vying for a place in the world of emergent |
poleis. Colonization was a solution for both. The mother city could consoli-
date itself as a political unit (colonization being tantamount to a reestablish-
ment of the social order at home) and the colony could achieve coherence and
independence, but without losing its mother-city “identity.” Colonists retained,
for example, the right to share in the sacrifices at home, a salient feature of
archaic citizenship.??

Finally, the creation of such normative and self-defining qualities func-
tioned dynamically (both informing the situations and being invented and
improved through them) especially in the case of mixed colonies. For example,
when Himera was founded by Zancle (Messana) in about 649 B.C., it was
settled by many Chalkidians, but also by the exiled Myletidai from Syracuse
(a Dorian city). The language of Himera resulted ii a mixture of Doric and
Chalkidic, but the nomima (the calendar, social division, magistracies, and so
on) that prevailed were Chalkidian.2? These two kinds of Middle Ground, the
linguistic and the customary-legal, serve as an excellent illustration for the
way the Middle Ground operates internally. The colonial Middle Ground pro-
duced a linguistic mixture because language was neutral, not an object of a
priori decision (unlike certain cases of modern nationalism). By contrast,
because settlers needed to live from the outset according to an established
sacred calendar or social division (zomima), no gradualist mixture was pos-
sible. Deliberate, express decisions, arbitrating and mediating the social and
religious order, had to be made, and newcomers needed to be co-opted into
the formative Middle Ground.

This Greek Middle Ground, because it was “internally” dynamic and
adaptable, was attractive to non-Greeks, especially to the Etruscans. The rela-
tive ease with which “foundation norms” were created and mutually copied,
coupled with an aristocratic ethos that flourished side by side with an emerg-
ing civic one, explains both the success of these settlements and their attrac-
tiveness to city-state societies in the making, such as the Etruscans.

The extent to which Etruscans adopted Greek institutions has been debated
by others.2! What is of most interest here is the functioning of the Middle
Ground in terms of the interaction and occasional adoption of Greek narra-
tive frameworks that provide the terms for constructing collective identities.
In addition to the flexible and open-ended nature of their emergent social and
political institutions and common aristocratic ethos, it was the “alphabetic”
quality of Greek myth that facilitated the transmission of ideas and stories to
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local elites, Like the spread of the alphabet—a system devoid of ethnic sym-
bolism —narrative frameworks could be transplanted and adopted without
being overly constricted by local connotations.22

It has been suggested that the Etruscans adopted both the Greek alphabet
and Greek myths from Euboian Greeks who traded and settled in Pithekous-
sai and Kymé.?? Neither letterforms nor myths privileged any ethnic entity.
What made it possible for Greeks to ascribe their heroic genealogies to others
was precisely the quality that made them attractive to others. Greeks did
not regard the heroic genealogies as Greek; they were simply heroic.24 Their
genealogies and narrative framework involved —like the Odyssey— various
xenoi (I avoid the English word “foreigners,” which has a strong ethnic con-
notation), regardless of ethnic ascriptions. The heroes were not “Greek,” and
the xenoi with whom they were involved in the myths were not “non-Greek.”
Thus the heroes of what we call “Greek” mythology provided a blueprint of
personal-aristocratic origins that was easily extended to other communities.

Counterintuitively, one notes a striking prominence of mythic and even
cultic identification of Greek heroes not in the central foci of colonization and
settlement but in peripheral, frontier areas. From the Greek perspective we
note a total lack of jealousy: Herakles, Odysseus, Menelaos, Diomedes, Phi-
loctetes, and others were freely “given away.” These heroes were not con-
sidered founders of colonies, at least not before the fifth century, for both
historical and mythic-religious reasons. From a historical point of view,
colonists focused their attention on the human history of the colonial center,
on the actions of the first colonists. The initial generation of colonists, headed
by the founder, constituted a “beginning” and hence an existence and iden-
tity. Settlers were proud of their exploits as colonists, and their historical
founders were regarded as having performed larger-than-life deeds. Colonial
history was heroic in perspective and historical in application, a new phenome-
non in what we call Greek history. Such features are not uncommon in other
colonizations. In the case of European colonization during the High Middle
Ages, for example the English in the Celtic world, the Germans in eastern
Europe, the Spanish and their Reconquest, and the Crusaders in the eastern
Mediterranean, all celebrated the “first coming of the conquerors, the heroic
military pioneer, and the superhuman exploits of the new men.”25 Although
revolving around historical deeds, colonial ktiseis (foundation stories) con-
tained a strong mythological flavor, and a heroic cult was accorded to the
dead founder, buried in the colony’s agora (fig. 1).26

With such self-centered magnification of the generation of first settlers and
emphasis on narratives of departure, consultation at Delphi, and acts of set-
tlement and conquest, men of the first few generations had a keen awareness
of their youthful origins and exploits. The stories they would tell themselves
were often exaggerated, but—unlike the common fallacy —their myths did
contain significant kernels of truth. What they spoke about was history. By
contrast, the invention of mythological associations, connected with colonial
centers (such as Kroton’s adoption of Herakles as Utistes [founder]), occurred
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Fig. 1. Heroon at Paestum, 600-500 B.C. :
From John Griffiths Pedley, Paestum: Greeks and Romans in
Southern Italy (New York: Thames & Hudson, 1990), fig. 11

after some two centuries of colonial history had passed, when Italian colonies
felt less secure and wished to be en par with the ancient cities of Greece.2”
For the early periods of settlement, however, the great epic heroes did not
legitimate possession of sites, nor were their stories connected to the foci of
settlement. Rather, they were connected “peripherally” to the Middle Ground.
What heroes such as Menelaos and Odysseus did was to mediate for the
colonists the topography and ethnography of what they could see (or suspect)
from their settlement. Colonization implied a sense of novelty, juxtaposed
with what preexisted in the land. Since both the sites and the peoples encoun-
tered by Greek settlers had already been there since they arrived, they —not
the colonists themselves—came to be associated with mythic heroes. Mene-
laos had already been at “the port of Menelaos” in North Africa (at the edges
of Cyrenaean territory); royal houses in Epirus or Italy were “descendants”
of Odysseus; the inhabitants of the land were “originally” Trojan refugees,
Cretan soldiers of Minos, or ancient Arkadian migrants. Mythic topography
and ethnography started as peripheral and thus shaped the Middle Ground.28
We shall see that during the protocolonial and early colonial periods,
when Campania was an unthreatened Middle Ground, the adoption of heroic
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mythological frameworks was flexible and attractive. The situation of encoun-
ter in the frontier zone of the Middle Ground was helpful. Not one, but two
maritime, trading, and colonizing peoples — Greeks and Ftruscans — were
present in Campania, but not antagonistically (at least not at first). Phoe-
nicians also were in residence, but probably as trade partners more than as
colonists. The similarity of their situations, both xenoi in relation to the local
towns and elites, apparently facilitated the transmission of outlooks and atti-
tudes. More Etruscans than Greeks had already settled among these elites.
What is notable is that because these Etruscans were living in closer proxim-
ity to the Greeks of Kymé and Pithekoussai than to the Etruscan centers of
Latium and Etruria (much farther to the north), they were susceptible to
Greek ideas. Like the Greeks, they too were newcomers and the nature of
their coming was similar: maritime contact with peoples less interested in the
sea. It is therefore likely that Greek cultural notions were transmitted to local
elites not only directly by Greeks but also via local Etruscan residents who
were open to Greek ideas through their own contacts with the colonists of
Pithekoussai and Kymé.

Nobody in Campania was an “absolute other” in terms of the binary-
oppositional model. Campanians and Etruscans were not alien barbarians liv-
ing in a hitherto unrecognized terrain. They occupied a composite land, where
Greeks, Etruscans, Phoenicians, and local indigenous communities, whether
individually as traders, artisans, or migrants, or collectively, in the form of
colonies or nuclei of resident communities. It is unclear if the Greeks even saw
themselves collectively as “Greeks” so early on, or if they did, whether that
sense of ethnic identity constituted a meaningful difference. Campania was
not the Spanish New World and the Greeks were not Spanish conquistadores.
The way for a Middle Ground was opened by several factors. Polytheistic
religion and myth were accommodating, and no antagonistic “missionizing”
(Christianization) took place. No one community was threatened by direct
domination at the outset. There was a similarity of the “maritime-perspective”
between Greek and Etruscan cultures as well as a similarity of interests and
attractions. The colonial situation was less constrained and, therefore, open
to novelty and change.

Odysseus, Campania, and the Ftruscans

The protocolonial situation along the southern and western shores of Italy
already implies lively contacts and familiarity among the traders that sailed
these coasts.2® This is evidenced from eighth-century Greek artifacts imported
especially from Euboea that have been discovered in both Etruria and
Latium.30 The evidence seems to indicate maritime trading along the coast
and, particularly, around the areas of the river mouths: the Picentino (Ponte-
cagnano), the Volturno (Capua), and the Tiber (Veii).3! Functioning both as a
permanent settlement and as an emporion, or trading station, the founding of
Pithekoussai around 770-750 B.C., followed by Kymé about the same time or
a generation later, transformed the situation into a colonial one. I will avoid
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the debates around the precise nature of the colonial enterprises of these “first
western Greeks,” as David Ridgway terms them.32 What matters here are the
implications for the colonial context in relation to the Campanian Middle
Ground, where we find evidence for mutual contacts among Greek, Etruscan,
and local Italic elites, such as at Pontecagnano. An Ftruscan aristocracy was

resident here and later in Naples and Capua,3? and it has plausibly been
argued that Pithekoussai was responsible for some of the correspondences of
material culture.3* Pithekoussai’s influence as a trading post seems evident
among the Opicians of Campania where Greek Middle Geometric and Late
Geometric pottery has been found in the necropolises {especially in the Sarno
Valley): oinochoai, kotylai and cups of the Aetos 666, chevron, and Thapsos
types.35 In Kymé, the well-known Fondo Artaico tomb, a rich and aristocratic
assemblage of about 730-720 B.C., contained an Etruscan shield that holds a
cauldron with the cremated remains of the deceased. Fifty-two metal objects, i
including gold, silver, and electrum, accompanied the burial. The tomb indi-

cates significant Etruscan influence or, as Ingrid Strgm argues, perhaps an
i Etruscan was actually interred there.36 Giorgio Buchner, Pithekoussai’s
“ major excavator, claims that clasps found in the tomb illustrate that personal
ornaments used by Greeks in Pithekoussai and Kyme in the second half of the
eighth century “were identical to those used in Etruria and Latium” (author’s

aE emphasis).37
. It is generally agreed that the new Greek presence provided the Etruscans

|
with unprecedented social, cultural, and political stimuli.38 This was not, of 3,;
: course, a one-sided affair. As Bruno D’Agostino emphasizes, the Etruscans
‘ themselves appear to have been frequenting the coasts of Campania via the }
sea, and Michel Gras has argued for the expansion of Etruscan contacts all ‘
the way to the eastern Aegean (note especially Lemnos, where what may be an |
Etruscan inscription of the early sixth century was discovered).3° The criss-
crossing of contemporary contacts and influences is notable. For example, in
the Etruscan orbit the transition from Villanovan IIB to the Orientalizing
Period is contemporary with the first tombs at Pithekoussai.40 Dedications of
Etruscan objects in the Panhellenic Greek sanctuaries are significant, pointing
either to direct Etruscan contacts or to Greek xenia relations that considered
such contacts to be very important.4! Two bronze helmets, probably from
Tarquinia, were dedicated in Olympia and Delphi in the first half of the eighth

century.*2 Between 750 and 700 B.C., more varied Etruscan dedications were
il discovered (spear points, shields, fibulae, and various personal ornaments) at
the sanctuaries of Dodona, Perachora, and Samos, and one awaits publication
ol of two Etruscan fibulae found in Chalkis, one of the two mother cities of
Xk Pithekoussai.*3 Nevertheless, however we interpret the precise nature of such
5 objects, it is clear that the Etruscans formed a notable part of the Greek expe-
rience during the whole of the eighth century.

Several groups are likely candidates for advancing contacts with the Etrus-
cans, including emigrant Phokaians from Asia Minor, the Greek colony of

Sybaris in south Italy, or various individual initiatives. The account of the
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Bakchiad Demaratos, an exiled Corinthian aristocrat who came to Etruscan
Tarquinia with three artists and fathered Rome’s legendary king Tarquinius
Priscus, may provide some indication of this.* The story of Demaratos com-
bines both immigration of a nobleman and that of artisans, and is a good
example of another route of the formation of the Middle Ground: individual
migration and integration. In this early time frame of the eighth century, much
emphasis has been given to Euboians setting out from thesmajor cities of
Chalkis and Eretria, the historical founders of Pithekoussai and Kymé.4s

It was during the second half of the eighth century B,C. that the evidence
for Euboian-Etruscan contacts is most prominent. During this period, the
Etruscans adopted the Euboian alphabet, learning it from the Euboian settlers
of Pithekoussai and Kymé.*¢ By about 700 B.C., the alphabet was already
shaped by the special needs of Etruscan phonetics. Alphabetic script was per-
ceived as having intrinsic importance and as a marker of status. The Marsiliana
d’Albegna tablets recording an entire Greek alphabet sequence, for example,
were placed in a cauldron inside a tomb dating to about 675-650 B.C. Walter
Burkert has convincingly stressed the role of individual “teachers,” who dis-
seminated the North Semitic alphabet among Greeks.#” It seems rgasonable
that in Italy something similar was happening, this time involving Greek
teachers. Their standing may have been like the individual craftsmen and pot-
ters who worked among the Ettuscans and who were probably responsible for
the rapid dissemination of Greek-style pottery. Such teachers, both craftsmen
and script professionals, were most likely also responsible for another cultural
innovation: the spread of motifs from the Greek epics.

The famous Aristonothos krater, dated to the second quarter of the seventh
century B.C., displays a popular epic motif: Odysseus blinding the Cyclops
Polyphemos (fig. 2). It was probably made by a Greek artist who settled in
Etruscan Caere, signing his name to the rim in Euboian characters.#8 Adapt-
ing his style to suit the local taste—a taste that admired things Greek — Aris-
tonothos chose among the epic images one that appeared to Etruscan eyes
as quintessentially Greek. The krater implies an adoption of a Greek elite
practice of drinking together, the symposion. As at Greck symposia, the
krater was placed in the center from which the banquet participants could
draw wine. The symposiasts may have viewed the pictures painted on it,
and their conversation must have turned to the stories it illustrated. One
side shows a naval warfare, while the other depicts Odysseus and his com-
panions putting out the single eye of Polyphemos. When compared with con-
temporary representations of the blinding of Polyphemos, this scene “agrees
most closely with the Odyssey.”4® The same may be said of a contemporary
painted pithos (650~625 B.C.), which illustrates Odysseus and his compan-
ions blinding a seated Polyphemos, with an enormous wine jug in the center
of the scene.50

The Aristonothos krater demonstrates how, by the second quarter of the
seventh century B.C., writing, lifestyle, and epic content combined to spread
the Odysseus motif among the Etruscans, expressed in the most popular
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painted narrative scene from the Odyssey. This would be the most economi-
cal interpretation of the Polyphemos episode.5! It has also been claimed that
the scene implies that a local Etruscan princeps saw himself, on the model of
the heroic origins of a Greek genos, as a descendant of O'dysseus (with the
naval scene indicating Etruscan “piratical” activity).52 The Fuboian charac-
ters of the inscription provide a pointer to the identity of one of the agents of
cultural dissemination. The visual iconography itself, whether it is interpreted
through Greek or Etruscan eyes (or perhaps because it can be readily viewed
from either perspective) offers a telling example of the efficacy of myth as a
cultural intermediary.

Cyclops scenes represent the earliest iconography of Odysseus in extant
Greek vase painting, appearing between 670 and 650 B.C. Some scholars,
such as Walter Burkert, find the identification with the Cyclopea of the ninth
book of the Odyssey problematic. Since it is known that the Cyclops.is a com-
mon folk motif, its appearance on 10 seventh-century vases does not have to
be linked with the Odyssey;5? however, this is not the point. The Cyclops may
very well have been a general folk motif, on which the Homeric epic was
drawn. The generic blinding of a giant and the particular story of the blinding
of the Cyclops Polyphemos must have coalesced at some point. A Greek of
the mid-seventh century B.C. observing the scene on figured vases such as the
Eleusis amphora or the Aristonothos krater would have recognized them as.
depicting the narrative-specific Odyssey scene. What matters in the world of
the Greek-Etruscan Middle Ground is the seventh-century B.C. association
that the painting evoked.54

The sympotic association of the Aristonothos krater reminds us of the
sympotic context of the so-called Nestor’s cup at Pithekoussai, dated to one
century earlier (fig. 3). It was found in a tomb of a young boy, who died at
about the age of twelve and was buried around 720 B.C. His parents may have
been among the first generation of colonists. The promise of the new society
marred by personal tragedy,Ss the dead boy was accorded an adult burial and
in his tomb were placed vases used for an adult symposion, including kraters
for wine mixing, rare in Pithekoussai.’6 One small inscribed cup has become
famous among experts of Homer and of early Greek epigraphy and historians
of Greek colonization. The cup (probably a Rhodian kotylé) bears a verse
inscription in three retrograde lines (one either prose or iambic trimeter, two
hexameters), with the words and phrases separated.s”7 The verses are written
in the alphabet of Euboian Chalkis.’8 The grave goods are particularly rich
and may indicate that the boy belonged to a wealthy, aristocratic family, per-
haps well-to-do merchants. From the inscription it has been inferred that
the cup’s owner and his family were possibly Euboian or at least literate in
Euboian Greek:%® “I am the cup of Nestor, a joy to drink from [or “Nestor
had a fine drinking cup”], but anyone drinking from this cup will immediately
be struck with desire for lovely-crowned Aphrodite 60

In the present context I will only state my view of the cup, without enter-
ing into a full discussion of the complex issues it raises.6! The inscribed verses
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Fig. 2. Aristonothos krater
Rome, Musei Capitolini
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Fig. 3. Drawing of so-called Nestor’s cup and its inscription
From Giovanni Pugliese Carratelli, ed., Magna Grecia: Il Mediterraneo,
le metropoleis e la fondazione delle colonie (Milan: Electa, 1985), fig. 343
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exhibit maturity, sophistication, and a sense of literary saturation. They play
jokingly on an allusion to the famous Nestor’s cup in the Iliad,? a heavy,
ornate metal vessel. The lines indicate an acquaintance with the details of the
Iliad description, which includes a digression on the venerable cup of the old

counselor. The Nestor’s cup at Pithekoussai demonstrates familiarity not just
with a specific episode of the Iliad but with particular textual details from it.

! It assumes existing knowledge of Homer’s epics —not necessafily the texts as
we have them, but perhaps something rather close were known and recited -
along with a host of pre- and post-Iliadic poems, including the various songs of
return (Nostoi).

This cup was used in the communal experience of the symposion; there-
fore, the Homeric allusion was meaningful to a wider circle than the imme-
diate family that buried the child. As noted above for the later Aristonothos
krater, the Nestor’s cup also assumes familiarity with epic on the part of the
entire sympotic group, namely the generation of the boy’s parents, around 750

B.C. or perhaps a little earlier. It is also safe to infer knowledge of Odysseus, a
major hero in the Homeric epics. As we shall see, Odysseus was regarded by
Greeks as an ancestor and a ruler of the Etruscans, and his name appears in
fifth-century Etruscan inscriptions as Utuse. The implied knowledge of Homeric
motifs so early among the Euboians of Pithekoussai should, therefore, be con-
sidered significant for the role of the hero as mediator among Greek colonists,
the lands they inhabited, and the populations they encountered.63

A “sympotic lifestyle” is evidenced materially among both Greeks and

Etruscans during the second half of the eighth century B.C.,%4 thus serving as |
one of the social forms of mediating the Middle Ground. Communal drinking

among the Etruscan and Italic elite may not have been identical to the sympo-
sion of Greek aristocracy as we know it from later sources, but one may not
disregard the evidence for the ensemble of sympotic objects that reconfigure

local practices along Greek terms (fig. 4).65 Sympotic gatherings may have

provided an occasion for the exchange of gifts and prestige goods of the sort
discovered in Greek and Etruscan princely tombs, thereby consolidating hier-
archies of status and political power.56 Dating to the latter part of the eighth
century B.C., such princely tombs have been unearthed in Kymé, Etruria, and
Latium. Contemporary with these are also the princely tombs at Euboian
Eretria and at Paphos and Salamis in Cyprus, about which it has been observed
that the salient features of the burials and the tomb inventories were inspired

by Homeric descriptions, notably the funeral of Patroklos.6? Similar influ-
ences may have affected the Etruscans, or at least the forms that their aristo-
cratic burials took.58

Due to the egalitarian and reciprocal nature of the symposion, it provides

a means of transmission for images and ideas, especially when these are com-
patible with the heroic lifestyle it represents. The symposion of the second
half of the eighth century B.C. was “Homeric” both in content and form. As
the songs of Phemios and Demodokos in the Odyssey illustrate, the subject of
poetry sung in symposia was often tales of return, Nostos. During the eighth
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and seventh centuries B.C. Greck and Etruscan clites underwent a process of -
mutual familiarization through the discovery of complementary ideas and
lifestyles.®® Both Greeks and Etruscans reclined at Homeric-style symposia and
drank from sympotic cups bearing Homeric motifs expressed either through
inscribed verses (Nestor’s cup) or through painted Homeric scenes like “Odys-
seus blinding Polyphemos.” Transport amphorae filled with wine, such as one
discovered at Pithekoussai with a seal showing Ajax carrying Achilles (circa
700 B.C.), must have reached Etruscan customers (fig. 5).70 Odysseus in par-
ticular, believed by Greeks of circa 700 B.C. to have been the progenitor of the
Etruscans, would have played a special role as a “mediating hero” in the
encounter with a non-Greek aristocratic culture that led a similar lifestyle,
drank from the same cups, and hosted occasions of guest-friendship exchange.

At the end of Hesiod’s Theogony, one finds the following verses: “And
Circe the daughter of Helios, Hyperion’s son, loved steadfast Odysseus and
bare Agrios and Latinos who was faultless and strong.... And they ruled over
the famous Tyrsenoi, very far off in the recess of the holy islands?7t The
passage forms an element in the earliest pattern of the Greek application of
Nostoi genealogies to non-Greek peoples. It mentions neither particular cities
nor Greeks, and seems to address a protocolonial horizon. It probably reflects
Euboian images current one or two generations before Hesiod, who is deliber-
ately archaizing here, since by his time Euboian colonial activity was at its
acme. Hesiod represents himself in the Works and Days as having visited
Euboian Chalkis, where he won a trophy in the funeral games of Amphi-
damas.”2 The authenticity of the Theogony lines has been contested, although
a case can be made in their favor. Suffice it to say that by the sixth century
B.C. there developed an alternative model to Etruscan origins, of which our
poet seems unaware.”3

Odpysseus is a protocolonist who, like Herakles, explores and leaves descen-
dants behind, but does not settle. His Italian sons, Latinos (ancestor of the
Latins) and Agrios (who, as his name suggests, represents the wild hinterland
peoples), are apparently personifications of the protocolonial imagination, as
seen from the perspective of the maritime explorers and from new centers of
Greek colonization on the island of Pithekoussai or the coast of Kymé in the
Bay of Naples. It is important to note that the verses do not refer to the
ethnography of direct and familiar contact, that is, to the peoples living imme-
diately across from Pithekoussai and Kymé on the mainland. These were at
once too familiar and, therefore, distinct and differentiated, for a generalized
appellation. Rather, the Latins and Agrioi denote a peripheral vision, looking
to what lies beyond the region of direct contact through commerce and colo-
nization. This is another case of an ethnographic periphery to which a Nostoi-
genealogy was applied, rather than to the peoples with whom Greek colonists
came into face-to-face contact. Odysseus, in particular, was well suited for the
“Beyond” and the “wild.”

Perhaps because the Greeks consistently provided non-Greeks with a
Nostoi-genealogy, such genealogies paradoxically became popular among
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Fig. 4. Wall-painting with symposion scene from the Tomb
of the Diver, Poseidonia, ca. 480 B.cC.

From John Griffiths Pedley, Paestum: Greeks and Romans in
Southern Italy (New York: Thames & Hudson, 1990), pl. 8
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Fig. 5. Greek geometric seal impression on an amphora
neck: Ajax carrying the body of Achilles, Ischia
Pithekoussai, ca. 700 B.C.

Left: detailed drawing; right: schematic drawing

From Giorgio Buchner, “Pithekoussai: Oldest Greek Colony
in the West," Expedition 8, no. 4 (1966): 11
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Fig. 6. Fair copy: Tomba dell’Orco Il (detail of wall painting of Odysseus, UTUZTE,
blinding the cyclops Polyphemos, CUCLU, Tarquinia, ca. 366-330 B.C.)

Italy (Tarquinia), 1908, watercolor on watercolor paper, 78 x 113 cm (30% x 44Y2 in.)
Copenhagen, Ny Carlsberg Glyptotek

non-Greek peoples. Not worried about direct colonial control by Greek
colonies, local Italic peoples would not have seen in Greek “ethnic” myths
implications of territorial expansion or cultural domination. Since no Etrus-
can city faced the Greeks settlers of Pithekoussai and Kymég, the Etruscans
would have been less threatened than others.

The Hesiodic verses connect the Nostos of Odysseus with the ethnography
of the most distinct Italian civilization encountered by Greeks.” Odysseus
functions within a typical Greek “ethnographic” model of defining others:
the heroic genealogy. We have no idea whether initially the Etruscans wel-
comed this or whether or not Greeks cared if they did. The Etruscans appar-
ently adopted the hero, just as they did other figures of Greek mythology. In
the Etruscan language, Odysseus’s name appears as “Utuse” (fig. 6), a “trans-
literation” that clearly points to the linguistic identity of the Greeks respon-
sible for introducing Odysseus: the Euboians (note that the alternative Doric-
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Corinthian form, Olytteus, eventually became Ulysses).”S Since we do not
have direct information concerning how the Etruscans themselves understood
Odysseus in this period, we should attempt to evaluate to what extent Odys-
seus’s connection with them was a one-sided, Greek idea. Thus far we have
noted a context for the legitimacy of the question: Hesiod’s text, written
probably about 700 B.C.; Greek mythological motifs— Odysseus included —
on painted vases available to the Etruscans; the matrix, archaeologically
established, of close commercial and cultural contacts between Etruscans and
the Buboians of Pithekoussai and Kymé during the second half of the eighth
century B.C. and even earlier; our knowledge, based on the Nestor’s cup of
Pithekoussai, that those Euboians knew some Homer; and the Etruscan adop-
tion of the Euboian alphabet in general and of the Euboian form of
Odysseus’s name, “Utuse,” in particular. ,

It is time to enlarge the Etruscan and local contexts. Already noted is the
familiarity of the settlers of Pithekoussai with Homeric motifs. The geographi-
cal context of cultural communication between Euboians and the Etruscans
may help us assess why Odysseus may have been significant to the latter, By
650 B.C. the Etruscans were already a major influence in Campania:’6 Capua,
for example, the most celebrated of Campanian cities that later also boasted
of another Nestor’s cup,”” had known an unbroken development since the
ninth century B.C. The same Euboian pottery found at Pithekoussai occurs at
Capua and several other Etruscanized centers. There are other examples of
Etruscan influence, such as at Nola and Pompeii where Strabo mentions a
period of Etruscan control,”8 although these may have originally been Greek
foundations that were later “Italicized”7

Local communities and their elite leaders, sometimes mixed with Etrus-
cans, are particularly significant in mediating the Middle Ground. Ponte-
cagnano (Picentia), on the river Picentino, best illustrates the intermixture
of indigenous peoples, Etruscans, and Greeks. Its cemeteries show a sequence,
as in Etruria, continuing since the ninth century B.C. Particularly rich tombs
of around the year 700 B.C. have been discovered that also seem to evidence
links with coastal areas.8 In the pottery types, strong Euboian influence is
evident. Imported pottery provides an interesting indication of circulation,
whereas locally made Greek pottery as well as typically Greek decorations on
local and hybrid shapes indicate the cultural Euboian spread and influence.
Bruno D*Agostino cites the example of black-glazed skyphoi that had mostly
disappeared elsewhere in Greece, but were still being produced in Euboia
(Middle Geometric II) when they appear in Pontecagnano. Such pots indicate
direct and close trade contacts that likely served as a vehicle for more pro-
found cultural exchanges.8!

Relations between Greeks and Etruscans must have been relatively good at
this time, although this would later change. One should not be influenced by
historical teleology when discussing Greek-Etruscan relations in the eighth
century B.C.: “Ihistoire n’est pas la tragédie. Pour comprendre le réel his-
torique, il faut parfois ne pas connaitre la fin”82 In contrast to the conflicts of
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the sixth and fifth centuries B.C. (the Etruscan defeats in the wars with Kymé in
525-524, 506, and 504 B.C.,% and the intervention of Syracuse in 474 B.C.),
Greek-Etruscan relations during the eighth and seventh centuries seem to have
been mutually unthreatening and beneficial. There were a wide variety of
Greek settlers: captives, traders, metics, craftsmen, aristocratic guest-friends,
political exiles, and the like.84 Even in the sixth century relations and points of
contact between the two groups intensified as small communities of Greeks
inhabited Etruscan ports such as Gravisca and Pyrgi.ss

The colonial situation lent itself to the imposition of mythic genealogies
onto new lands and newly encountered peoples. Greek myths of origins and
travel seeped into Etruscan culture, perhaps among guest-friends, together
with the wine drunk at aristocratic symposia. It also reached the Etruscans
through other aspects of contact and adoption of Greek culture: art, artisans,
and alphabet teachers. In short, the same colonizing need, the same situation
of strangers penetrating new lands shared by both Etruscans and Greeks,
enhanced the attractions of the Greek legends as meaningful and applicable.

To widen the perspective for a moment, one should note that in late-
Classical and Hellenistic sources Odysseus became Etruscanized. He was con-
nected with particular Ftruscan sites and accorded a founder-hero worship (on
a Greek model) as the founder of Etruscan Cortona. Viewed through the eyes
of Greek protocolonists as the progenitor of the “Tyrsenoi,” he is no longer
primarily connected with Campania, although he can still be vaguely linked
with Pithekoussai,3 or portrayed as having landed in Kymé after his stay with
Circe.87 Aside from visual representations, our first source to provide an
Etruscan story is Theopompos.88 Odysseus returns home to find that his wife
has been unfaithful. He leaves Ithaca again, sails to Tyrrhenia, and founds the
city of Gortynaia (Cortona, above Lake Trasimene). Odysseus dies in the city
he founded and, like any other Greek oikist, is worshiped by the citizens. The
story seems compatible with a fragment of the Aristotelian Constitution of the
Ithakesians,® in which Odysseus departs for Italy after he accomplished his
return to Ithaca. Another fragment,® an epitaph for the heroes who partici-
pated in the Trojan War, relates two epigrams about Odysseus’s burial in
Tyrrhenia. Finally, Lycophron, mixing together various traditions about the
Italian-Etruscan stories of Odysseus, recounts that Odysseus died in Ithaca and
his ashes were sent to Gortynaia: “Perge, hill of the Tyrrhenians [Monte Perge,
near Cortona?], shall receive his ashes in the land of Gortyn 9! The mention of
an Ftruscan cult points to a reality of interrelations between the Ftruscans and
the hero, which goes beyond the myth-making processes. Cult points to a liv-
ing reality, shared by audiences different from those of the aristocratic poets.
Quite obviously, the cult was an oskist cult, providing a symbol of common
orientation, collective identity, and a perception of “Beginning” and origins.92
In Ttaly and Sicily in particular, oikist cults had special prominence and seem to
have provided the conceptual framework for imitation by other peoples, such
as the Etruscans and, later, the Romans. By the fifth century B.C. it seems that
identity and ethnic origins could be perceived mostly in Greek terms.
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By the Hellenistic era, Odysseus’s role expanded from that of a city founder
to a leader of the entire Etruscan migration and settlement in Italy. Lycophron,
perhaps following Timaios, speaks of Odysseus in such terms. He refers to him
obliquely as “nanos” (short in stature): the “nanos who in his wanderings
explored all the nooks of sea and land, will join Aineas with a friendly army93
This finds confirmation in Hellanikos,? who says that Nanas led Pelasgians
from Thessaly, sailed to the river Spines (at the head of thesAdriatic), and
went on to take Kroton. This is probably Etruscan Cortona, where Odysseus
was independently identified as a founder and as a cult recipient.

In hindsight, it seems amazing how many peoples have co-opted the Greek
myth of the Trojan War and Nostoi poems as the framework for their own
origin-myths and ethnic definitions. One may justifiably ask why there was no
reverse situation of Greeks adopting narrative frameworks of local ethnic ori-
gins. Why did Etruscans adopt Odysseus and why did Greeks not adopt
Etruscan heroes? The phrasing of the question is itself problematic. Once
Etruscans adopt Odysseus, his story is no longer “Greek?” A simplistic “accul-
turation model,” perceiving of cultural adoption as if pouring from a full cup
to an empty one, is not operative here. Once poured, the liquid is no longer
the same. Odysseus and the Etruscans may be understood better in terms of
a new, cultural Middle Ground. In Greek terms, too, Odysséus has changed
and metamorphosed. Ffom a Homeric hero whose adventure story deliber-
ately is given no real geographical and ethnographical coordinates, he comes
to be connected in the colonial world with distinct peoples and topographical
locales, such as the “Cape of the Sirens”?S or the “Mountain of Circe.”% At
the same time, it is apparent that no equivalent Etruscan hero played a simi-
lar part in a Greek Middle Ground. To return to the pouring metaphor, the
Middle Ground was like a wine krater; cups of wine stock and water would
be poured into it and the resulting mixture was “wine” fit for the symposion.
In Campania the wine stock part of the mixture had a definite Greek flavor,
even though it was no longer “the same.”

Perhaps Greek myths had more authority. In later periods, as Elias Bicker-
man suggests, other nations accepted Greek definitions of their own identity
because of the perceived “scientific” aspect of the Greek outlook. Everyone
had myths; but Greek myths were also “accounts” —the result of “inves-
tigations” —and these usually disregarded what natives had to say about
themselves.?” Thucydides, for example, says that although the Sikans of
Sicily claim to be autochthonous, “the truth as it is found to be” (1} d\ijPera
ebplokeTal), is that they were Iberians who migrated to Sicily.?8 In a later
period, probably after the sixth century B.C., the Etruscans seem to have
adopted the Greek “scientific” theory of their Lydian—not Odyssean — ori-
gins. They did not give up on Odysseus, however; he quickly became their
migration leader.

Bickerman’s model applies to the Classical and Hellenistic periods. What
was the situation eatlier, before the rise of logography and history? A function
similar to that of the later Greek “myth-science” was probably fulfilled in the
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early Archaic period by epic poetry. They were Great Epics, sung, alluded to,’
represented in paintings, and recounted at symposia. The Btruscans appat-
ently had nothing equivalent. Their power, beauty, and heroic ethos tran-
scended the “Greek” sphere.

This may just be a case where, following Anthony Smith, “the fuller ethne
set the pace for the empty ones.”® The origins-mentalité of nations is oddly
susceptible to the stranger’s opinion, similar to the curious psychological dis-
position to succumb to snobbery —one of the most potent and underrated
forces in social history. Such susceptibility is recognition of one’s inferiority.
By appropriating the stranger’s myths and other cultural achievements, how-
ever, one can accept and even transform one’s status. In antiquity some
Hellenized Jews made claims that Greek philosophers stole their wisdom
from the Hebrew sages, just as certain contemporary African Americans
claim that the wisdom of the “West” is of African origin. The myth of the
colonizer is adopted by the colonized, but with a twist. The Romans likewise
adopted the entire framework of the Greek origin myth but carved their
independent niche by choosing the Trojan side. This is how Odysseus was
integrated in Italy, whether as progenitor (Hesiod) or, according to one of the
Odyssey sequels, during his subsequent travels after the first return. The
Etruscans, a “people” whose political and cultural identity was being formed
at the time of the encounter with Greek and Phoenician civilizations, were
also formulating ideas of who they were. It was in such contexts that they
adopted the story of Utuse, Odysseus.

We can thus see the emergence of a Middle Ground in Campania, a frontier
zone for both Greeks and Etruscans, an area where they mixed with local elites
and where Greek mythic frameworks were being disseminated, transformed,
and appropriated. Campania was an area of mediation where a new “colo-
nial” culture—not one of cultural “imperialism” but one of accommodation —
emerged. This Middle Ground could emerge because the colonial situation
was not threatening to either party. The Middle Ground was articulated,
among other means, through myths of Greek Nostoi origins, and succeeded
because such origins were not perceived to be exclusively “Greek” to begin
with. The Odyssey and its related myths were something Greeks could offer
as a cultural “commodity” in a multifaceted system of exchange.100 People,
apparently, liked the story, and it is not too difficult to understand why.
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96. See Theophrastus, Historia plantarum 5.8.3, who says it is the belief of the
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Varro ap. Servius, Ad Aeneam 3.386.

97. Compare Dench, Barbarians (note 51), 35; and E. J. Bickerman, “Origines gen-
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98. Thucydides, History of the Peloponnesian War 6.2.2.

99. Anthony D. Smith, The Ethnic Origins of Nations (Oxford: Basil Blackwell,
1986), 178; and A. Appadurai, “The Past as a Scarce Resource,” Man, n.s., 16 (1981):
201-19.

100. In answer to the question, “What had Greece to offer (the Etruscans) in return
(for metals, etc.)?” David Ridgway adopts Coldstream’s idea that Greeks gave Cyprus in
the late eighth century B.C. the “greatest gift” in the form of the Homeric epics; see
Ridgway, First Western Greeks (note 23), 138, He goes on to say that the Euboians had
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implications for the circulation of the Homeric poems in the West?”
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