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“Latin” America and
the First Reordering of
the Modern/Colonial World

[ am talking about societies drained of their essence, cultures
rrampled underfoot, institutions undermined, lands confiscated,
religions smashed, magnificent artistic creations  destroyed,
extraordinary possibilitics wiped out ... 1 am talking about
millions of [women and| men torn from their gods, their land,
their habits, their life — from life, from the dance, from
wisdom,

[ am talking about millions of [women and] men in whom
fear has been cunningly instilted, who have been taught to have
an inferiority complex, to tremble, kneel, despair, and behave
like Aunkies . . .

I am talking about natural economies that have been destroyed
~ harmonious and viable economies - adapted to the indigenous
population — about food crops destroyed, malnutrition perma-
nently introduced, agricultural development oriented solely
toward the benefit of the metropolitan countries; about the

looting of products, the looting of raw material.
Aimé Césaire, Discourse on Colonialism, 1955

The “vital breath” of Western thought is reason; reason of
“rectilinear time.” From Socrates to Kant and from Hegel to
Marx, reason marches in a straight line. This thought organizes
Occident. And Occident arrives at the atomic bomb . ..
Thought in the New World is not “genocidal reason™; 1t is
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First Reordering of the Modern/Colonial World

“cosmic reason,” vital reason. . . . Thought in the New World
1s Maya-Inka, that is to say, 18 Indian thoughe.
Fausto Reinaga, La América India y Ocidente, 1974

The Point of No Return:
From Pachakuti to Revolution

A series of unprecedented events occurred in the Atlantic world
between 1776 and 1830 that would decide the future of world
history — unprecedented because before the sixteenth century the
modern/colonial structure that they would shake did not even exist,
Thus, the transformations sought by the “revolutions” for “indepen-
dence” that cook place over that span of fewer than SIXtY years wepe
responding to a historically invisible revolution, a drastic reversal
that has been conceptualized among Kechua/Kichua and Aymara
speakers, then and now, as Pachakuti.

In chapter 1, I introduced the concept of Pachakuti. It is time now
to return to it and to enter “Latin” America from the shadow of it
negated specter. One of the meanings of Pacha, as T registered in
chapter 1, is close to “mother earth” (like “Gaia” in the recent Gaia
science); but it can also mean “world,” since the very conception of
the world was grounded on the assumption that “life” is the thread
that links “earth™ (as “nature” in European languages and the source
of life} with all living organisms. Kt/ means a sudden and dramatic
change in the order of things, an extreme turnaround, like what
happens when you lose control of your car and it flips upside down
several times until it stops with the wheels toward the sky and the
roof on the road. That was the experience (still being felt today) of
Pachakuti for the people of the Americas in the long process of the
Spanish conquest and reorganization of life and social fabric.

The conquest and colonization of America have not traditionaily
been scen as “revolution.” From the European perspective, the
process was, and continues to be, simply the “foundation” upoll
which future revolutions would take place. However, if you put
yourself in the perspective of people in Tawantinsuyu afier the
atrival of the conquistador Francisco Pizarro, or in Cemenahuac
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First Reordering of the Modern/Colonial VWorld

ay’s valley of Mexico) after the arrival of the conquistador
Hcruz’m Cortés, or, even carlier, in the place of the Tano population
i the Caribbean islands after the arrival of Christopher Columbus,
ou will witness the arrival of a group of unknown people and,
soon after that, see your population dying, killed, raped, and exploited,
i of which will be experienced as a massive revolution of disrup-
and destruction. Thus, the “foundation” that allowed European

(tod

a
golt
entrepreneurs, monarchs, and bourgeols to fulfilt their supposed
destiny was, for people in Tawantinsuyu and Anihuac, a Pachakuti:
violent destruction, relentless invasion, and disregard for their way
of life ~ a convulsion of all levels of existence and the moment of
ihe founding colonial wound of the modern/colonial world. Indigenous
peoples 10 the Americas have not stopped struggling with that initial
wound and are making their presence felt today.

History — official and canonical narratives of chronological suc-
cessions of events in particular focations in time and space ~ places
2 gulf between the history of Europe and that of its colonies, as if
they were independent entities with Europe always in front and the
colonies trailing. Unlike Hegel, who wrote of universal history as
it arrived at his feet in Germany, those of us speaking from the
history of the ex-colonies see simultaneous occurrences in time,
though not necessarily space, which are interconnected by the seruc-
turing power differential. By power differential, as we saw in chapter
1,1 mean not only in the accumulation of riches and military tech-
nologies of death but in the control of the very conception of lite,
of cconomy, of human being and labor. There is no time to dispute
Hegel (though we cannot ignoere him). The time has indeed arrived
to play a different game than the one that makes it possible to
belicve that the collapse of the Soviet Union hailed the end of
history.

In the scale (magnitude and range) of modernity’s imaginary, the
order of importance of revolutions would begin after the Glorious
Revolution, with the French Revolution as the key historical event
in the lincar unfolding of History. It would be followed by the
American Revolution, Spanish-Portuguese independence, and,
finally, the Haitian Revolution (with the latter being seen as periph-
cral evenss lagging behind in time and following the lead of the
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First Reordering of the Modern/Colonial Werld

locomotive of History). Yet, in the nodes constituted simultzmetmsly
by imperial/colonial expansion, by the rhetoric of modernity, ang
by the logic of coloniality in which those expansions are conceiveq
and justifted, there are no ranking priorities of events, since cach
event has a similar range and magnitude in the historico-structury
heterogeneity hinking imperial centers with peripheral colonigg
After all, the imperial center cannot exist as such without the colg..
nies. The French Revolution can be understood as a phenomeney,
internal to the history of Europe only if it is read from the perspec.
tive of modernity and of empire; that is, as part of the historicy]
narrative that 1s linear, progressive, limited, and Eurocentric. But,
really, how could the Glorious and the French Revolutions be
understood independently from the accumulation of wealth in
England and France from their plantations in the colonies? Both
the Glorious and the French Revolutions “depended” on the
colonies. _

When “history” is conceived of in the simultaneity of events in
the metropolis and the colonies, not only through the national
history of the metropolis or the colonial history of the colonies
alone (as told by metropolitan historians), we can see the heteroge-
neous historico-structural finks {which are spatially temporal rather
than temporally spatial) between the two sides of each event and
consequently, the two sides of modernity/coloniality. Independence
in the colonies was, in fact, a consequence of the changing eco-
nomic and political structures in Europe. The “revolutions” for
independence by the Spanish, Portuguese, British, and French colo-
nies in the Americas that took place between 1776 and 1830 should
be understood, in their singularities, as part of a socio-economic
structure of the Atlantic world with its global implications, in rela-
tion with and distinction from European revolutions. For example,
the Glorious Revolution brought about the victory of free trade
over mercantile monopoly. The Glorious Revolution has been
described from the Caribbean perspective by Eric Williams:

¥

One of the most important cousequences of the Glorious
Revolution of 1688 and the expulsion of the Stuarts was the
impetus it gave to the principle of free trade. In 1698 the
Royal African Company lost its monopoly and the right of a
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First Reordering of the Modern/Colonial World

cously - free crade in slaves was recognized as a fundamental and nacural
¥ ang’; right of Englishmen. In the same year, the Merchant Adventurers
cetved of London were deprived of their monopoly of the export
Ceach wrade in cloth, and a year later the monopoly of the Muscovy
cturg| Company was abrogated and trade to Russia made free. Only
onies, in one particular did the freedom accorded in slave trade differ
colo- from the freedom accorded in other trades — the commodity
lenon involved was man.'
spec- -
arical Undoubtedly, English merchants and government were not solely
But, . 1_CS}.JQ;-miblc: for the transformation of certain human lves into com-
15 be modities. In different periods of intensity, the Spaniards, Portuguese,
hoin . French, and Dutch also worked from that same template. In fact,
Both the entire Atlantic cconomy, from the sixteenth century until the
the ! dawn of the twenty-first, was founded on the increasing devaluation
' of whatever did not sustain capital accwmnulation. Military defense
ts in | and political institutions were based on the assumption that human
onal life was expendable i the set of global designs. British and French
nies exploitation of the Caribbean was as greedy as the attitude that
age- those same countries attributed to Spanish conquistadores. The
ther “Black Legend” of Spanish corruption, which the British initiated
and, - to demonize the Spanish Empire in a ploy to get a grip on the
nee Atlantic economy during the seventeenth century, was part of a
'CO- European family feud over the economic, political, and intellectual
for (in the general sense of accumulation and control of knowledge,
o~ inciuding science and technology, of course) riches of the “New
uld World.” Therein originates the imperial difference that would become
ne widespread in the eighteenth century and shape the conception of
la- “Latin” America.
ole, The French Revolution introduced a radical change in the legal
wde and political system of Western Europe that complemented the eco-
en nomic and financial changes that took place in England with the

Glorious Revolution. Concepts of rights and of the citizens in France
shaped ideas of personal and collective independence, autonomy,
emancipation, freedom, ete. which bore directly on the understand-
ing of the “revolutions” in the Americas. Immanuel Kant’s conception
of Enlightenment as emancipation expresses one such formative idea.
In his piece “What is Enlightenment?” Kant explained that:
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Enlightenment is man’s emergence from his self-imposed
nonage. Nonage 1s the inability to use one’s own u:'ldcrstanding
without another’s guidance. This nonage 1s self-imposed if its
cause lies not in lack of understanding but in indecision and
lack of courage to use one’s own mind without anothery
guidance. Dare to know (Sapere aude): “Have the courage to
use your own understanding” is therefore the motto of the
enlightenment.”

You can hear the echoes of Kant’s statement today in daily convep-
sations about freedom and democracy and even in the very concept
of the “free” market. Insofar as the statement has become a given
and cructal part of the rhetoric of modernity, it clides the critique
of its self-contradiction. That is, to follow Kant’s recommendation
to the Hmit would require the questioning of Kant’s own authority
to “establish guides” that promote “understanding without guid-
ance” In other words, understanding withour guidance requires an
acceptance of Kant’s guidance. When T talk about decolonizing
knowledge, then, T ant doing it with and against Kant, which 1s what
critical border thinking as decolonization of knowledge is all about.

As wars of independence spread all over the Spanish and
Portuguese colonies in South America beginning in 1810 (six years
after the Haitian Revolution), republican ideas being discussed and
implemented in France occupied the minds and bodies of Iberian
Creoles as well as African Creoles in Haiti and what later became
the Dominican Republic. However, African Creoles had an extra
burden upon them. It was easier for Creoles of Spanish and
Portuguese descent to be “recognized” as having a right to inde-
pendence; but it was not so easy or clear, at the time, to accept that
Black people could take their destiny into their own hands. It was
expected that freedom for che Blacks and Mulattos/as, slaves and
ex-slaves, would be “given” by the White man. Kanes dictum appar-
ently only applied selectively. Yet the “revolutions” for “indepen-
dence” that took place in the Americas demonstrate tha Blacks
fighting for freedom didn’t need Kant’s dictum. In fact, it worked
to the Haitians’ disadvantage to rely on it insofar as it pre-empted
their own creativity and originality and replaced it with the legiti-
macy and authority of White Huropean philosophers.
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First Reordering of the Modern/Colonial VWorld

pmancipation belonged to the rise of a new social class {the
bourgcoisie) whose members were mostly White, educated in
Christian cosmology and in the curriculum of the Renaissance
urliversity, soon to be transformed with the advent of the Kantian-
gfumboldtian university of the Enlightenment. One of the conse-
quences of such ideas of “emancipation” was that while celebrating
the economic and political emancipation of a secular bourgeoisie
from the tutelage both of the monarchy and of the church (particu~
Jarly in France, where the separation of the church and the state
was greater than in Germany and England), that same bourgeoisie
and its intelligentsia appointed themselves to take into their hands
¢he “emancipation” of non-European people in the rest of the
world. In general, these new directions worked in two difterent
panners: colonialism and imperialism, direct or indirect. The emer-
gence of “Latinidad” and of “Latin” America, then, is to be under-
stood in relation to a European history of growing imperialisim
grounded in a capitalist economy and the desire to determine the
shape of “emancipation” in the non-European warld.

“Latinidad’: From the “Colonial Creole
Baroque Ethos” to the “National Creole
Latin American Ethos”

Latin America is actually a hyphenated concept with the hyphen

“hidden under the magic eftect of the ontology of a subcontinent.

By the mid-ninctcenth century, the idea of America as a- whole
began to be divided, not so much in accordance with the emergent
nation-states as, rather, according to their imperial histories, which
placed an Anglo America in.the.North and a Latin America in the
South in the new configuration of the Western Hemisphere. At that
moment, “Latin” America was the name adopted to identify the
restoration of European Meridional, Catholic, and Latin “civiliza-
tion” in South America and, simultaneously, to reproduce absences
(Indians and Afros) that had already begun during the early colonial
period. The history of “Latin” America after independence is the
variegated history of the local elite, willingly or not, embracing
“modernity” while Indigenous, Afro, and poor Mestizo/a peoples get
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First Reordering of the Modern/Colonial World

poorer and more marginalized. The “idea” of Latin America is that
sad one of the elites celebrating their dreams of becoming modey,
while they slide deeper and deeper into the logic of coloniality,

The idea of “Latin” America that came into view in the secong
half of the ninetcenth century depended in varying degrees on g,
idea of “Latinidad” - “Latinity,”“Latinitée” — that was being advanceq
by France. “Latinidad” was precisely the ideology under which e
identity of the ex-Spanish and ex-Portuguese colonies was locateg
(by natives as well as by Europeans) in the new global, modery,
colonial world order. When the idea of “Latinidad” was launched it
had a particular purpose within European imperial conflicts and 4
particular function in redrawing the imperial difference. In the six.
teenth century, Las Casas contributed to drawing the imperial die-
ference by distinguishing Christians from the Ottoman Empire. By
the nineteenth century the imperial difference had moved north, to
distinguish. between states that were all Christian and capitalist. Tn
the ITberian ex-colonies, the “idea” of Latin America emerged as a
consequence of conflicts between imperial nations; it was necded
by France to justify its civilizing mission in the South and its overt
conflict with the US for infAuence in that ;u‘c‘.a;":France, as a country
that joined the Reformation, could count itself in the same camp
as England and Germany; but it was, at the same time, predomi-
nantly Latin and, hence, in historical contradistinction to  the
Anglo-Saxon.

I the late nineteenth century, France faced a British Empire that
had just colonized India and parts of Africa and was in the process
of strengthening its control over the commercial and financial
markets in South America. Evidence of the competition posed from
Britain can still be seen today in the presence of remnants of its
raitroad system in Latin American countries. The position officially
asstmed in France at that moment has endured and it is still present
in the conflicts, tensions, and complicities within the European
Union and in the European Parliament today. The concept of
“Latinidad” was used in France by intellectuals and state officers to
take the lead in Europe among the configuration of Latin countries
mvolved in the Americas (Italy, Spain, Portugal, and France itself),
and allowed it also to confront the United States’ continuing expan-
sion toward the South — its purchase of Louisiana from Napoleon
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First Reordering of the Modern/Colonial World

and its appropriation of vast swaths of territory from Mexico. Wlnt(,
creole and Mestizo/a elites, in South America and the Sp(uusl
Caribbean islands, after independence from Spain adopted “Latinidac
1o create their own postcolonial identity. Consequently, [ am arguing
pere, “Latin” America is not so .much-a-subcontinent as it is the
polztlcal project of C reole-Mestizo/a elites. However, it ended up
by being a double-edged sword. On the one hand, it created the
idea of a new (and the fifth) continental unit (a fifth side to the
continental tetragon that had been in place in the sixteenth century).
On the other hand, it lifted up the population. of European. descent
and erased the Indian and the Afio populations Latin- America was
not — therefore — a pre-existing entity where modernity arrived and
identity questions emerged. Rather, it was one of the consequences
of the remapping of the modern/colonial world prompted by the
double and-interrelated processes of decotonization-in-the-Americas
and emancipation in-Europe_‘,g

Nineteenth-century Colombian mtellectual Torres Caicedo was
a key figure in justifying and pushing forward the idea of “Latin”
America. In Caicedo’s opinion, “There is Anglo-Saxon America,
Danish America, Dutch America, ete.; there is also Spanish America,
French America and Portuguese America; and therefore to this
second group what other scientific name applies but Latin?™
Caicedo was a Francophile, spent much time in France, and main-
tained good relations with governmental and official spheres in that
country. If his is one of the names that readily come to mind when

k2l

“Latin” America is mentioned, the implication is clear. He was not
the only one with such interests and he defended a very conunon
geo-political position along the lines of French imperial intereses.
Of course, he does not “represent” everything that was being thought
at the time, but he certainly “represents” a sector of the intelligentsia
for whom, until recently, France “represented” the ideal in politics
and literary culeure. “Latinidad” came to refer to a Spanish and

Portuguese government and an educated civil society in America
that turned its face to France and its back to Spain and Portugal. -

In the same way as John Locke and other British thinkers, like David
Hunie and Thomas Hobbes, are associated with the political culture
of the US, Jean-facques Rousseau, Montesquicu, and Voltaire are
associated with the political culture of “Latin” America.
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¢ In the fiest half of the nincteently century, after several Natioy,
states originated as a consequence of gaining independence fron,
Spain, the idea of them was not of “Latin” but of “Spanish” Amc“q -
If “Latinitée-Latinidad” was simply a global design imagined ang
implemented from France, how did it come to displace and replye,
Simdén Bolivar’s “Confederation of Spanish American Nationpg»s
One interpretation, advanced several years ago by eminent Urucruayql-l
intellectual Arturo Ardao, held that the idea of “Latiy’ Amtuu
materialized in a triangular complicity between French, Spanish, ang
Spanish American Creole intellectuals. In his opinion, Latin Americy
came inte being as part of the orientation of the Creole eliteg
toward the inteliectual leadership of France after Spain missed the
train of modernity in the eighteenth ccntu;:y, and France became
the model even for Spanish intelligentsia.* What has been insinuated
but not explored in detail is that the SlibjLLthC foundation for 5

“Latin” American identity among the post-independence Creoles of
Spanish descent was already being articulated in the colonies in the
late seventeenth century. ‘That moment was the wlonial Baroque in
the Spanish colonial possessions, and was different, for sure, from the
continental Baroque in Spain as well as in France, Italy, and Germany.
The idea of a “Spanish American Confederation” was a political and
administrative identification, while “Latin” America touched differ-
ent cords. It touched upon the subjectivity and it became the ethos
of the emerging Creoles clites: it was the colonial Baroque ethes
translated into a national Latin American ethos.

The Barogue period, in European arts and ideas, is known as a
moment of seventeenth-century spiendor between the Renaissance
and the Enlightenment. If the Renaissance has been characterized
by symmetry of forms in the visual arts and humanism in leteers
and ideas, while the Enlightenment is known for secularism, for the
celebration of Reason, for the emergence of a new social class and
a new form of government (the nation-state) together with that of
the political cconomy associated with free trade and overcoming
mercantilism; the Baroque was a period of the celebration of exu-
berance. In the history of ideas, it is associated with a consolidation
of the autonomy of the subject in relation to the legitimacy of clas-
sical authors (Greek and Latiny) as well as the church and God.
In this sphere, the Baroque was a “rest area” before the era of
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rion” and the call for emancipation faunched by Immanuel

nation\. -'=]-5VO-IU ! :

e ﬁ‘om . ats pamc_graph quoted above. In Spain, Miguel de Cervantes’s Don
: anke e . . . - .. - .

qner Quixaie 13 associated with the Baroque. The questioning of authority

ed ang® from the past is debated in the prologue as well as in the second
replagy ot whenr Don Quixote reads his own adventure in a narrative
. "

iions”. ]-Ccel‘ltly published. That mirror effect, noted by Michel Foucaul,
lguayay gillgiﬁs out the moment of an epistemic break, in the history of
Jnericy Wcstcl'll thought and culeure, in which the relation between the
shyang = opd and its reference is placed in question. For some, the Baroque
meticy g glso associated with the “birth” of modernity. Economically, Europe
> elites , the sixteenth century {and particularly Spain, Portugal, France,
sed the © ,pd England) was enjoying the enormous wealth generated in its
ecame - gplonies, in the “Indias Occidentales” and the “West Indies” (as
nuated | Eng]and named its Caribbean possessions), and in “les Antilles” (as
1 for g france named its own). The splendor in arts and ideas in Europe
oles of  apd in the European colonies goes hand in hand with the wealth
n the gencmted in gold and silver mines, in the plantations of sugar, coffee,
que in - gobaceo, cotton, in the appropriation of fand and the exploitation of
m the Indian and African labor. While the sixteenth century was one in
rmany, which only Spain and Portugal were the imperial powers in the
b and newly “discovered lands™ and wealth was mainly generated by the
differ- extraction of gold and sitver, the seventeenth was the century in
e ethos which the slave trade and Caribbean plantations peaked and European
: ethos Atlantic countries enjoyed fully the benefits of colonial fabor.
Above and beyond the colonial exploitation of labor, there was
nas a also a Baroque in the colonies, mainly in the viceroyalties of Mexico
ssance and Peru. Baroque architecture can be found in other places like
erized Guatemala, or Quito in Ecuador, as well as Salvador de Bahia and
letters Ouro Preto in Brazil. At the surface level, the colonial Baroque in
or the the Spanish and Portuguese colonies responded to the general ten-
ss and dencies of the continental Baroque in Spain. But there were “two
nat of Baroques,” really, in the colonies. The state version was basically a
ming “transplantation” of the Spanish and Portuguese clites in power,
Cexu- enjoying for themselves the wealth generated by the colonial eco-
lation nomy: The Barogue of the state was also a lifestyle of consumption
“clas- by the elite in power, from the Iberian peninsula. Spanish and
God. Portuguese dominions in America had created, by the mid-
ra of seventeenth  century, important urban  centers with  complex
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demography. Mexico City was buile over the ruins of Tenoc lltltl'm
the colonial city of Cuzco in Peru was built over the ruins of t]k
Inca Empire. Beyond the spaces controlled by the colonial adiinig.
tration and the peninsular elites in power, however, something else
was burgeoning in the streets, in the plazas, in the market as well as
in the peripheries of centers of intellectual production like monag..
teries, seminars, and, in the case of Lima and Mexico, universitics, A
marginal society of displaced Creoles existed alongside Indians ang
Mestizos/as, Blacks, and Mulattos/as (see the graphic below, p. 73).

In the colonies, the Baroque was the expression of protest, come

plaint, rebellion, and critical consciousness by socially and economi-
cally displaced Creoles of Spanish descent.” It was indeed the cry of
the White Creoles feeling the pain of the colonial wound.

The Baroques of the Indies — at the level of the state and of civil
society — cannot therefore be placed together as one more chapter
of the European Baroque: They formed a Baroque that emerged out
of the colonial difference of a displaced Spanish elite in power and of
a wounded Creole population: It was a Baroque pretending-to-be
for the Spanish elite in the ‘colonies and of anger and decolonial
impulses for the White Creoles and some Mestizos/as. [t was, prop-
erly, a “Baroque Other,” a heterogeneous historico-structural moment
i the complex structure of the modern/colonial world. It was the
moment in which, after the final defeat of the Indigenous clites at
the beginning of the seventeenth century,’ the emerging Creole
population felt the colonial wound and took over the conflict of
the difference, the colonial difference, racial, political, social, and
economic. OF course, and as always, there were Creoles who did
their best to assimilate and gain a position among the Tberian elite
in power, Assimilation has been and still is a response to the colonial
difference, since “you are not one of themy” but you want to
“become one of them.” Dissension is the other type of response to
the colonfal wound. In the first case, the colonial wound is repressed,
while in the second case, it offers the starting point not only for
acts of rebellion but for thinking-otherwise. The “Barroco de Indias”
("Baroque of the Indies”) was precisely the angered expression, in
art and ideas {e.g., philosophy), built upon the colonial difference
and the colonial wound. It was the sprouting of the Creole critical
CONSCIOUSTICSS.
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an: Feuadorian philosopher and essayist Bolivar Echevertia explained
he in detail the appearance of the Creole identity, an identity that was
L po longer Spanish or Portuguese but properly Spanish American
lse and Luso American. Echevertia observed that:
as
- There were the Creoles from low social levels, the Indian and
A Afro-Mestizos, those whom, without knowing it, would end
nd up doing what Bernind did with the classical canon of painting:
3. these mixed groups of lower social strata endeavored to re-
n- establish the most viable civilization, which was the deminant one,
- the Ewropean. They intended to wake it up and then to restore
of its original vitality. In doing so, in invigorating the European
: code over the ruins of the pre-Spanish code {and with the
it remainders of the African slaves’ codes brought by force into
er the picture), they would find themselves building something
ue o different from their original intention; they would find them-
of selves raising up a Europe that never existed before them, a
P different Europe, a “Latin American™ Europe.”
al
S Beyond the fact that “Latin American” here is an anachronism (there
i was no such a thing as “Latin” America in the colonies, but vice-
e royalties united in the concept of the “Indias Occidentales™, it must
ac also be noted that this political project in practice as well as in
le consciousness was still defined by the Spanish and Portuguese Creole
of clites, who kept their backs to the Indian and African populations
d co-existing among them. The mixed group of the lower strata,
d whom Echeverria identified as the main actors of a variegated
e political project throughout Spanish America and to a certain extent
i in Brazil, was a demographic reality clearly managed and repressed
0 by Whites/Creoles..Creole consciousness was indeed a-singalar-case-
o of doubleconsciousness: the consciousness of riot being whe they were
1, supposed to be (Europeans). That being as not-being is the mark of
¥ the coloniality of being. Afro-Creoles and Indians do not have the
v same problem. Their critical consciousness emerged from not even
i being considered human, not from not being considered IF THFOPCAnS:
e In the twentieth century the situation got more complicated with
d the increasing influence of the US. The “Latino/a” identification in
the US, as we will see in chapter 3, brings this to the fore: while
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“Latin” Amertcan Creoles and Mestizos/as do not want or Canngy
pretend to be “Creoles of US (American) dCSCQ{lt,”‘Q.Latil‘IOS/ﬂS it
the US have cut the Gordian knot with Europe./This is one of 4,
lines cutting across Latinos/as in the US and Latins in South Amerigy,
while the first are of European descent, the second are not. Latings,
as in the US cut the umbilical cord that still connects Latins, iy,
South America, to Europe. This tension was reconfigured whep_
after 1970, “Hispanics™ and “Latinos/as” were recognized as a minog..
ity (that is, an inferior social group) in the US. Thus, for the imperiy
imaginary, “Latin” Awmericans are second-class Europeans while
Latinos/as in the US are second-class Americans. In shore,“Latinidad
from its very inception in the nineteenth century, was an idcology
for the colonization of being that Latinos/as in the US are now
clearly turning into a decolonizing project (see chapter 3).

But let’s not get derailed, and instead return to the formation of
the Creole subaltern identity. Bolivar Echeverria’s argument, thus,
explains how the idea of Latin America became entrenched in
Creole/Mestizo/a ideclogy and subjectivity and, consequently, alien
to the Indigenous people and Afros, as well as to the European
populations. The diverse communities of Creoles/Mestizos/as
{Catholics of different persuasions, liberals of different convictions,
socialists of diverse faiths, in different strata of society and of differ-
ent gender and sexual engagement) were in the position of having
to invent themselves after “independence,” and they did so by engag-
ing in the restoration of the most viable civilization (said Echevarria)
— the European, and not the Indigenous or African. Indian civiliza-
tions became ruins, and Afro-creations in the New World took on
their own identities. The Afro-based “religions” of Candomblé in
Brazil, Santeria in the Spanish Caribbean, Voodoeo in the French
colonies, and, lately, Rastafarianisn: in the Bricish colonies all reach
toward a dense, potent civilizational energy that was tragically erased
by the surfacing of the critical Creole consciousness.

The movements for independence took place roughly over one
hundred and fifty years after the emergence of the Creole Baroque
critical consciousness. After.independence,-Creoles-found themselves
in power and no longer subalterns of the Spanish colonial elites.
They became, indeed, the posteolonial elite. While theology was the
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First Reordering of the Modern/Colonial World

hmdy receding in the nineteenth century, and the individual, the
sgo in Descartes’s terminology, was taking center stage along with
«(,Llhl political theories. The “idea” of Latin America came into
sight 10 the process of the transformation of the colonial Creole
Buoqm ethos into the postcolonial Creole “Latin” ethos. In that
lulsfmmatl(m Spain receded and France and England gained
mound in the minds and the pockets of postcolonial Creoles.
RLpubllmnmn and liberalism displaced the colonial ideclogy under
which the Spanish Empire organized, controlled, and sustained its
colonies. The “Latin” American ethos was a product and a conse-
quence of the transtormation from the dominance of theology and
religious spiritualism to the dominance of egology and secular
materialism, as much as it was the transformation of the critical and
subaltern consciousness of the Baroque ethos into the assenting
consciousness of the postcolonial Creole elites. “Posteolonial” here
refers to the period following the shift from the colouial regime
ruled from the metropolis to a national regime ruled by the
Creoies. In_that shift, internal colonialism was born.‘And “Latin”
America as a political and ethical project was the ethos of internal
colonialism.

When the Creoles moved from being a subaltern group to
become a dominant efite, the only anchor they had was the “Baroque
ethos” which, at that point, was more a blurred memeory than a
source of political energy. Closer to their memory was the so-called
“debate on the New World” in the course of which the Jesuits had
been expelled from South American countries in the second half
of the eighteenth century. If the Baroque moment created the con-
ditions for the Creoles to come out of their shell, the expulsion of
the Jesuits (all of them Creoles, certainly) inflamed their hatred not
only against the Spanish colonial authority but also against the
imperial coalition between the Spanish crown and the Catholic
church. When military action for independence was followed by the
need to put their house in order, the Creole elite put their past in
the closet and joyfully looked for political ideals toward France,
where they found the republican emphasis on the “res publica” (the
state) and the important role of the state in the coordinadon of a
Just and peacetul